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Abstract

The article focuses on Aliise Moora’s (1900—1996) career as a researcher within the changing
sociopolitical situation in Estonia from the 1920s until the 1980s. Furthermore, it situates her
contributions within the field of ethnological studies. How were her research and position
influenced by the change of regimes and the possibility or impossibility of keeping up with
the development of her discipline in the West? How did she adjust to the official ideology and
the restrictions the authorities had imposed on ethnological research? To what extent did she
accept the post-war Soviet research discourse, and what was her role in preserving and advanc-
ing ethnology as a national science? The article also examines how Aliise Moora’s career was
influenced by being a woman, the wife of the renowned archaeologist and academician Harri
Moora, and the mother of a big family.
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Introduction

Several studies discuss the role of women in the development of ethnology
and anthropology, balancing the overall picture that, for a long time, tended
to highlight the contribution of leading male scholars only. The challenges
of academic women in these disciplinary settings have been examined
from biographical and autobiographical perspectives (Beer 2007; Cattell
& Schweitzer 2006; Alzheimer 1990, 1994), the lens of disciplinary history
(Klein 2013), and also from a feminist and gender studies viewpoint (Behar
& Gordon 1995; Jordan & de Caro 1986; Journal of Folklore Research
1988). The authors emphasize the difficulties of balancing family and pro-
fessional life, often resulting in a slower or interrupted career, remaining in
assistant positions in academic and museum settings, and limited acknowl-
edgement of women’s professional accomplishments.

Our study does not address feminist scholarship or women’s studies.
However, in this biographical account of the Estonian ethnologist Aliise
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Moora’s (1900-1996) long career, we emphasize how being a woman, the
wife of renowned archaeologist and academician Harri Moora (1900-1968),
and the mother of six children (born between 1926 and 1942), had an impact
on it. Aliise Moora belonged to the generation that participated in the rapid
modernization of Estonian society. She could be called “a new woman”,
i.e., a woman whose path of life was still exceptional then and who made
maximum use of the available opportunities for self-fulfilment (Robotham
1999; Kirss 2004). The transition from the largely oral peasant society to
modern urban society, where the written word dominated in 1905-1915
(Kivimée 2015), simultaneously meant the beginning of women’s emanci-
pation. In this process, the home milieu and education opportunities, pos-
sibilities for applying professional skills, and harmony between family and
social as well as professional choices were of the utmost significance.

Estonia had become an independent nation state in 1918, and the
University of Tartu, which had switched to Estonian as the language of
instruction and accepted female students to study all disciplines from 1919,!
greeted Aliise Moora in 1920 with a highly patriotic mentality and ideal-
ism. She graduated in 1927, qualifying as a teacher of history, already mar-
ried and a mother of two children. In the 1930s—1940s the increased family
created a long interruption in her professional life, which she was able to
continue fully after World War II, now as an ethnologist at Eesti Rahva
Muuseum (hereafter ERM; the Estonian National Museum) and later in the
Academy of Sciences of the Estonian Soviet Socialist Republic. Her career
as a researcher lasted for more than half a century.

The main focus of our paper is on the challenges of being an ethnologist
under dramatic sociopolitical circumstances, demonstrating how personal
history, political history, and the history of the discipline are closely inter-
twined. Furthermore, using Aliise Moora as an example, we deal at greater
length with the Sovietization of Estonian ethnology in Stalinist society in
the second half of the 1940s and the early 1950s, as the earlier treatments of
research history have given a general overview of this era without examin-
ing biographical cases. Both ethnology as a discipline and its scholars expe-
rienced major political discrimination and repression in the Soviet Union
(Karlsone 2019; Treija 2019; Knight 2000), and to a lesser extent, in the
whole socialist Eastern Bloc (Bitusikova 2017; Kilianova 2012; Posern-
Zielinski 2005). The Soviet occupation of Estonia (from 1944 to 1991) was
a period of broken dreams and ruptured lives (Joesalu & Kdresaar 2013).
The generation that began their careers in the 1920s and 1930s, like Aliise
Moora and her colleagues, suffered the most from political repressions
(Nugin, Kannike, Raudsepp 2016:20). Some Estonian ethnologists who
started working before World War Il and survived were also arrested or
had interruptions in their careers during Stalin’s regime; others fled to the
West and tried to continue their professional life in different cultural and
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academic conditions. Concentration on research of peasant culture enabled
Soviet Estonian ethnologists to covertly continue conveying pre-war patri-
otic ideas. Since the 1960s, Baltic intellectuals and creative personalities
started consciously accentuating and valuing the local cultural or natural
heritage to counterbalance Soviet reality and future-oriented ideology, par-
ticularly the vigorous Russification policy that began in the 1970s (Kaljundi
2022; Karlsone 2019). This has been described as a culture of resistance,
searching for cultural roots, a revival of national romanticism, and at the
same time, an escape from actual socialism (Aarelaid 1998:58, 208, 226;
Kuutma 2008:590).

We shall observe how Aliise Moora’s research and professional position
were influenced by the change of regimes, including the limited possibili-
ties to keep up with the development of her discipline in the West. As the
longest part of her career as a researcher fell in the Soviet period, we ana-
lyse how she adjusted to the official ideology and the restrictions the author-
ities had imposed on the research field. To what extent did she accept the
post-war Soviet research discourse, and what was her role in preserving and
developing ethnology as a national science?

We mostly rely on the archival collections of ERM and the Institute of
History at the Academy of Sciences of the Estonian SSR, materials collected
by Aliise Moora herself, reports on her ongoing work, her correspondence,
and research publications. An entirely new microlevel insight into dramatic
turns in Aliise Moora’s working life is offered by her work diaries from 1948—
1972, which were found in 2021 and transferred to the collections of ERM.
These were compulsory official diaries that had to follow a strict format and
were regularly checked by the leaders of the institutions, particularly in the
1940s and 1950s. Therefore, opinions about social or work atmospheres
appear in them rather rarely. Nonetheless, they reflect the changes in the writ-
er’s status and duties during the decades and the fluctuating pressure on form-
ing the research staff into Soviet specialists by different means of ideological
re-education. Everyday tasks written down in detail, communication with
colleagues, preparation for publications, and presentations provide a good
overview of Aliise Moora’s personality and development as a researcher.

The Period of the Independent Republic of Estonia

Aliise Karu (from 1925 Moora) was born in Tallinn to a working-class fam-
ily with many children where education and culture were valued and the
Christian worldview was considered essential, but ties with rural life were
also honoured. Thanks to her father’s progressive attitudes, she was able to
get a secondary education and continue her studies at the University of Tartu
in the autumn of 1920, in the initial years of the independent Republic of
Estonia. The young republic started to rearrange its government, economic
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system, education, and research. The Estonian-language University of Tartu,
which held its opening ceremony on 1 December 1919, even before the end
of the Estonian War of Independence (1918-1920),% began to express the
national mentality and idealism and fostered the development of patrioti-
cally-minded Estonian intellectuals (Karjahdrm & Sirk 2001). The students
who had started their studies in the autumn included soldiers who had just
returned from the battlefield and women who had only now acquired the
right to study all the disciplines.’

While creating the new structure of the University of Tartu, particular
attention was paid to developing previously neglected research areas con-
cerning Estonian culture. Departments were created for folkloristics, history,
archaeology, literary studies, linguistics, art history, and ethnography or, in
other words, “national sciences” the task of which was seen as “elucidation
and consolidation of the specificity of the Estonian people” (Manninen 2005
(1924):317). As the number of Estonian intellectuals was small and attempts
were made to avoid Baltic Germans or Russians in the teaching staff, sev-
eral Scandinavian researchers were invited to teach in Tartu. Four Finns
were significant in Aliise Moora’s formation as a researcher — Professor
of Archaeology Aarne Michael Tallgren, Professor of History Arno Rafael
Cederberg, Professor of Baltic-Finnic Languages Lauri Kettunen, and
Associate Professor of Ethnography Ilmari Manninen. In the first years, she
studied linguistics, archaeology, and history, and after Manninen’s arrival in
Estonia also ethnography. Through her studies in archaeology, Aliise Moora
also acquired a strong background in museology, as Tallgren was the first to
lecture on it in Estonia (Linnus 1989). The disciplines she studied formed
a symbiosis that provided a basis for later ethnographic research, which
required profound knowledge of history and language. The early develop-
ment of the discipline of ethnography closely followed the Finnish example
(cf. Wolf-Knuts & Hakamies 2017; Siikala 20006).

Considering her later professional life, the most important part of Aliise
Moora’s education was the study of ethnography with Associate Professor
Ilmari Manninen. She recalled it fondly after having passed the threshold
of eighty: “I came to the understanding that research could be made of old
rural life, for which I had felt the greatest sympathy and closeness in my
life” (Tarand 1982). Nonetheless, the discipline was still in its infancy in
the early 1920s, and Aliise Moora witnessed its advancement as a young
scholar with a modest contribution. Manninen arrived in Estonia in 1922
and, at first, was director of ERM.

When ERM was founded in 1909, examples were taken from Finland
(Kansallismuseo) and Sweden (Nordiska museet), and its aim was initially
seen as collecting objects representing Estonian folk culture and folk art.
Similar processes happened elsewhere in Northern and Eastern Europe,
where the birth of regional disciplines grew out of earlier collections of
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objects and interest in ethnic peasant culture (Nic Craith 2008; Klein 2006;
Lofgren 1990). Because of the need to arrange the museum collections
and the concentration on studying material folk culture, the establishment
of ethnographical research* at the University of Tartu was directly related
to ERM (Viires 1991:123-125; Jadts&Metslaid 2018:120). The decision-
makers took an example from the Nordic countries, where, for instance,
in Stockholm, the corresponding professorship had been founded at the
Nordiska museet in 1918 (Klein 2006:61).

Manninen was elected to the post of Associate Professor of Ethnography
in 1923. His programmatic article On the Aims and Limits of Ethnography
in Estonia (Manninen 2005 (1924)) remained the foundational text of
Estonian ethnology for decades. It defined the research area and methods
of the discipline. In Manninen’s formulation, the aim of ethnography was
to provide an integrated overview of Estonian material peasant culture rely-
ing on typological, cartographic, and historical-geographical methods. He
considered it essential to study the cultural aspects of ethnographic objects
and the environment where they had been made and used (Talve 1992). He
also emphasized the need for studying the cultural ties between Estonians
and the neighbouring peoples and the cultures of other Finno-Ugric peo-
ples. Reliance on the analysis of material culture connected the budding
Estonian ethnology with corresponding disciplines in neighbouring coun-
tries (cf. Rogan 2014), although the emphasis could be somewhat different.

Estonian folk culture began to be studied according to the programme
created by Manninen. Students’ first seminar papers usually dealt with a
narrow phenomenon of folk culture, which, after the systematization of
collections of objects, was analysed following the prescribed methodol-
ogy. Later Master’s theses often relied on the materials collected by the
students themselves during fieldwork. In addition to lectures and seminars,
Manninen sent students to rural areas in the summer to collect information
on all kinds of ethnographic phenomena, based on which they later wrote
ethnographic descriptions that were stored in the museum archive. The final
aim was seen as describing each particular “white spot” and “mapping the
nation” (cf. O Giollain 2007:63-93). During the interwar period, Estonian
ethnologists studied folk costumes, folk art, buildings, fishing, beekeeping,
and food (Jdits & Metslaid 2018:122). Folklore and ethnography, institu-
tionalized as separate disciplines in the 1920s, were nevertheless close to
each other. In the 1930s, ethnologists took a broader approach to culture,
encompassing themes of religion and folk tradition (Metslaid 2016), and
folkloristics in Estonia became more ethnological in its choice of topics and
approach (Berg 2002:27).

Manninen returned to Finland at the end of 1928. Thereafter, Estonian
ethnology was kept up by a few Estonian researchers, all of whom worked
at ERM and lectured at the university part-time. Thus, as in the Nordic and
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German-speaking countries, research mainly concentrated on material culture
and remained closely connected with the museum’s collections of objects. It
was also necessary to consider the tasks of the museum as a heritage institution,
be it the preparation for a grand permanent exhibition of Estonian folk culture
(opened in 1927) or participation in activities popularizing folk costumes and
folk art as part of the cultural propaganda directed by the state in the 1930s.
Like many of her fellow students,® Aliise Moora started working at ERM
during her studies. From 1923 to 1926, before the birth of her first child,
she was a temporary assistant at the museum. Working along with her uni-
versity studies was necessary because of her economic situation, but she
also enjoyed it, and this determined her choice of profession. In addition to
the theoretical knowledge acquired at the university, arranging collections
of objects at the museum under Manninen’s supervision gave the young
student practical experience in the basics of systematization and analysis of
folk culture. In addition to cataloguing and storing, Aliise Moora assisted
in replenishing the museum’s permanent exhibition by utilizing her close
personal connections in the country to acquire new objects. For example,
for the suit of a man from Harju-Jaani parish, her grandmother dyed the
yarn with indigo, and her aunt wove the cloth (Marksoo 2000). The first
ethnographic fieldwork at her mother’s home parish of Harju-Jaani and later
systematization of the collected materials for the museum’s ethnographical
archive gave her profound experience in creating ethnographic knowledge.¢
However, becoming a married woman and a mother of several children
did not enable Aliise Moora to continue her working life after graduation.’
During her studies in 1925 she married the archaeologist Harri Moora.
Unlike many other women students, she did not stop striving for education
when creating a family but managed to graduate in 1927 with the qualifica-
tion of a history teacher. At that time, she was one of the few women with
a university degree in Estonia.® In the 1930s, Aliise Moora inevitably con-
centrated on family, like several other female scholars of her era elsewhere.
For the first academic women in Europe and America, a combination of a
career and a family was generally impossible (Svanfeldt-Winter 2019:223).
They faced a particular dilemma: marriage was a big risk that could endan-
ger a future career, while remaining unmarried meant a certain breach of
social norms. Several talented women decided to remain unmarried, for
example, Martha Bringemeir and Mathilde Hain in Germany (Alzheimer-
Haller 1990:262-267). Marrying an academic colleague was considered
a good option as (if the marriage was happy) it provided intellectual and
financial support. Yet, often this meant that the wife fulfilled the tasks of the
husband’s assistant, as in the cases of Jenny Paulaharju, Helmi Virtaranta,
or Lyyli Rapola in Finland (Laakso 2005). Often married women postponed
their active professional lives until late middle age. Having children was
another aspect of private life that often blocked women from continuing a
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career. Therefore, for example, in the case of the Finnish academic women,
only one fourth had children in the 1930s and 1940s (Svanfeldt-Winter
2019:225).

Unlike his wife, Harri Moora made a quick career — as early as 1929,
he became Acting Professor of Archaeology and later Full Professor, also
working as Dean of the Faculty of Philosophy at the University of Tartu. In
the 1930s, Harri Moora belonged to the board of ERM, which meant close
ties with the museum and guidance of its work. Through her husband, Aliise
Moora kept in touch with academic and museum life. This probably helped
her develop a clearer understanding of the opportunities for work in her
discipline and her research interests. Experience with museum work was
likely to strengthen her belief that she might also work as a researcher. Her
personal career still had to wait for some time, but she wrote some articles
about history and national culture for the magazine Eesti Noored (Estonian
Youth) (Moora 1939a, 1939b, 1939c).

Generally, it could be said that, for a young woman at that time, gradu-
ation from the university opened an entirely different outlook on life than
her ancestors had had, although a university diploma did not always secure
a job in the 1920s—1930s. This was the time in Estonia when “the woman
raised her head as a social thinker” (Mielo 1999:73). By the second half
of the 1930s, women’s independent careers and social activity had become
acceptable, although not the predominant choice in Estonia (Kannike 2021).
During the brief period of folklife studies before World War II, no women
obtained a doctorate in ethnology (or folkloristics) in Estonia, but in Latvia,
for example, the folklorist Anna Bérzkalne completed her doctorate in 1935
(Treija 2019, 24) and in Finland, the folklorist Elsa En&jérvi-Haavio in 1932
(see in detail: Laakso 2005; Svanfeldt-Winter 2019). In comparison, the
androcentric bias was similar elsewhere: even such distinguished American
women anthropologists as Ruth Benedict and Margaret Mead (who received
their PhD degrees in the 1920s) were given professorships only in their
mature years (Banner 2003); and in Sweden, women working in academia
or museums were long taking assistant positions before achieving the posts
as docents, full professors, or curators (Klein 2013). In Estonia, the first
doctoral degrees in ethnology were awarded in 1938 to Ferdinand Linnus
(1895-1942) who was a director of the ERM and lecturer at the University
of Tartu, and Gustav Rénk (1902-1998), who started his studies in ethnol-
ogy later than Aliise Moora and was elected Professor of Ethnography at the
University of Tartu in 1939 (Metslaid 2016).

From Stalin’s Time to Khrushchev’s Thaw: 1945-1956

The years after World War 11 were difficult for the national research dis-
ciplines in Estonia. The majority of the leading researchers who had been
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productive before the war or had just started their research had perished or
fled to the West.” The building housing ERM — the Raadi manor in Tartu —
had burned down; the museum collections had been partly saved by evacu-
ation and partly destroyed. During Joseph Stalin’s leadership (1922—-1953)
in the Soviet Union, ethnography as a discipline had already, since the late
1920s, been subjected to ideological pressure (Slezkine 1991), hundreds
of scholars were repressed, killed, or died in forced labour camps (Knight
2000). For instance, Aliise Moora’s contemporary, a Ukrainian folkorist
and ethnographer, Kateryna Hrushevska (1900-1943), was sentenced to a
forced labour camp for anti-Soviet and nationalist activities and died in the
Gulag (Hrymych 2020:123-125). A Russian ethnographer, folklorist, and
writer, Nina Gagen-Torn (1900-1986) was sentenced to the Gulag twice
for anti-Soviet activities during Stalin’s purges (Applebaum 2011:69-81).

The Stalinist period in Estonia (1944-1953) was not unambiguously
repressive. Previous studies have characterized the first post-war years
(1944-1948) as a relatively mild “breathing spell” or even “post-independ-
ence time”, as researchers and creative personalities could, broadly speak-
ing, continue their earlier work, adjusting it only externally (quoting the
classics of Marxism-Leninism, using topical political slogans) (Kreegipuu
2007; Karjaharm & Sirk 2007:203; Kalda 2002:55). In 1949-1950, how-
ever, ideological pressure increased sharply, and repressions followed. The
central events of these years were the mass deportations of 1949 and a new
wave of repressions after the 8th Plenum of the Central Committee of the
Communist (Bolshevik) Party of Estonia in March 1950. The post-war
repressions among researchers were extensive: in 1945-1950 nearly 200
researchers, particularly representatives of national research disciplines,
were dismissed from work for up to 15 years (Karjahdrm & Sirk 2007:543).
Dismissals were accompanied by the demotion of people who had held
leading posts to lower positions and the “strengthening of collectives” with
Stalinists, Estonians with a Communist Party background who had come
from Russia, and Russians. The aim of the attacks was to destroy Estonian
national culture and exclude independence-era intellectuals from influential
positions (ibid.:203).

In 1945, Aliise Moora was invited to work at ERM again, where she
devoted herself to the restoration of museological activities. In 1947, she
became the research secretary of the museum. The museum continued its
work entirely in the pre-war spirit.'® On her initiative, the ERM network
of correspondents (established in the 1930s), was revived and preparations
were made for reopening the exhibition of peasant culture. Compiling the
Overview of Estonian Ethnography was planned (Astel 2009:214-215). In
1946, Aliise Moora started fieldwork with her colleague Ida Kaldmaa in
Petseri County with the aim of collecting ethnographic items as well as
folklore from local Russians and Seto people (ERM EA 43:1/13-233; see
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Figure 1. Aliise Moora talks with Seto woman Natalie Laine at Obinitsa cemetery, Petseri
County. 19 August 1946. Photo: Ida Kaldmaa. ERM Fk 1071:28.

fig. 1). In the following year, Aliise Moora travelled through several coun-
ties in Estonia, restoring and enlivening relations with the museum’s corre-
spondents (ERM EA100:2/154-329).

In the first years, however, the ideological pressure on museum work
was still chaotic and weak, the guidelines of Soviet ethnography had to be
complied with. In the post-war years, the main focus in Soviet ethnogra-
phy was ethnogenesis and studying ethnic groups in the Soviet Union as
well as elsewhere. The theoretical basis was evolutionary Marxism, and
ethnic mapping and cartography were important methodological tools.
Ethnography was considered a branch of the discipline of history, even
though attempts were made to study contemporary Soviet society. Using
the works of Western ethnologists or anthropologists as well as “bourgeois”
scholars of the pre-Stalinist era was ideologically prohibited (Alymov 2019;
Alymov & Sokolovskiy 2018; Sokolovskiy 2017)."" Like the entire life of
the USSR, ethnography was a hierarchically centralized system, at the top
of which were the Ethnography Institute of the USSR Academy of Sciences
in Moscow and the leading researchers working there. Representatives of
the centre visited the periphery to instruct local ethnographic researchers.

As there was a shortage of ethnologists with academic degrees in
Estonia, the theoretical and methodological development of the disci-
pline was entrusted to Aliise Moora’s husband, Professor of Archacology
Harri Moora, whose groundbreaking article “On Soviet Reconstruction of



68 Anu Kannike, Ester Bardone & Marleen Metslaid

Estonian Ethnography” appeared in the first post-war yearbook of ERM in
1947 (Moora 1947)."> Harri Moora tried to adjust the requirements of Soviet
ethnography to Estonian circumstances. In his assessment, ethnography had
to continue to concentrate on studying the old, pre-capitalist peasant culture
but consider more than before the social context of cultural phenomena and
pay attention to the neighbouring peoples. From the present-day viewpoint,
Moora was a patriotically minded man who tried to preserve ethnography,
which was essential for national identity, under the new conditions (Jaits
& Metslaid 2018:126). The analysis of Aliise Moora’s research and organi-
zational work in these years leaves no doubt that, in principle, her position
was similar to her husband’s — in the Soviet surroundings, she tried to pre-
serve the essence of the ethnonational research discipline at the price of
some compromises.

The entries in Aliise Moora’s work diary, which was started as an obli-
gation in 1948, show that, in her tasks and responsibilities, Aliise Moora
was both a conceptual and administrative leader who compiled work plans
and reports, prepared all research papers for printing, was responsible for
the museum’s official correspondence, and also for the popularization of
museum research and the content of the exhibitions. She coordinated the
work schedules of all the staff members and, if necessary, acted for the
director. The list of work tasks in her work diary includes 17 items; it is
also specified that she is an employee with “unlimited working time”.!* As
a great part of the ERM staff had no command of the Russian language,
which had become particularly important, Aliise Moora often had to do var-
ious translation jobs and guide museum tours in Russian. As a good com-
municator and a member of Harri Moora’s interdisciplinary research group
on ethnic history, she also constantly conveyed the research papers and
methods of leading Russian ethnologists. In addition, she edited colleagues’
papers that had been translated into Russian and helped them practise how
to conduct exhibition tours in Russian. Each year, visits were arranged to
Moscow, Leningrad, Latvia, and Lithuania; the works of the leading Soviet
ethnographers Nikolai Cheboksarov, Sergei Tokarev, Pavel Kushner, and
others were analysed at ERM and the Institute of History.

In addition to work tasks, Aliise Moora had to participate in extremely
intensive political education. Despite being the mother of several young
children, she had to attend the Evening University of Marxism-Leninism,
and only in 1948 could she pass exams in Marxism-Leninism, history of
the USSR, dialectical and historical materialism, and foreign policy and
international relations. She also had to read ideological literature at home
(at night, after the Evening University): Lenin and Marx as well as Stalin’s
topical speeches or, for example, the resolution of the Central Committee of
the Communist Party of the Soviet Union and Andrei Zhdanov’s'* assess-
ments of the journals Zvezda and Leningrad."
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A significant research theme in Soviet ethnography since 1948 was life
on collective farms or kolkhozes. It was state-directed and ideologically
biased research in which Soviet propaganda ideals were mixed with actual
observations and (self-)censorship.'® Ethnographers struggled with the
challenge of finding the right kolkhozes in the USSR that would correspond
to an imagined Soviet reality. Mentioning the challenges of actual rural life
was unthinkable in Stalinist public discourse. In some cases, focusing on
historical issues (e.g., peasant life before collectivization) or material cul-
ture enabled the avoidance of certain aspects of social life in kolkhozes
(Haber 2013; Alymov 2011; Abashin 2011).

In 1949, on the initiative of the Ethnography Institute of the USSR
Academy of Sciences, ERM organized the first joint fieldwork expedi-
tion to document contemporary life in recently founded collective farms
in Estonia.'” Such expeditions continued in the following years and can
be considered part of the Sovietization with the aim of integrating the
local ethnographers into Soviet research methodology (Konksi 2004:14).
Nonetheless, the methodological guidelines set by leading ethnographers in
Moscow were not appropriate for Estonian circumstances, where collective
farms had just been established and people were forced to join them (Jaits
2019:6). In spite of ideological pressure, fieldwork in Estonia concentrated
on studying the pre-modern peasant society.

Aliise Moora’s 1,323-page ethnographic description of the kolkhoz
Voimas Joud (Mighty Power) in Tartu County is based on fieldwork from
1949 to 1951 (ERM EA 101:1/2-368; ERM EA 102:1/2-275; ERM EA
103:1/2-180; ERM EA 104:1/5-278; ERM EA 105:1/5-13). It is worth
mentioning that she chose this collective farm as a field site because it
enabled her younger children to accompany her fieldwork encounters and
also enjoy summer leisure time (Moora 2022, see fig. 2). She concentrated
less on modern collective farm life and more on the traditional way of life
of peasants, which locals remembered, or which was still a part of the col-
lective farm’s materiality. Ideologically, this kind of text met the aims of
Soviet research and was presented so in work reports. Its content, however,
corresponded to the classical ethnography of peasant culture. Aliise Moora
valued fieldwork highly and took interviewing seriously. Being a skilful
communicator and familiar with folk culture, she knew how to make her
conversation partners talk. The materials stored at ERM archives show that
she managed to create a trusting atmosphere even in the difficult post-war
times,'® so that the locals were ready to share personal information. Yet,
we have to consider self-censorship on the part of informants as well as
Aliise Moora herself because it was impossible to mention certain top-
ics. Generally, the theme of collective farm research remained remote for
the Estonian ethnologists of the period, and no comprehensive study was
compiled.
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Figure 2. Aliise Moora, accompanied by her daughter Liis-Mail, interviews Ann Ope, on
a field trip to the collective farm Mighty Power in 1949. Photo Harri Moora. ERM Fk
1182:85.

Thanks to Harri Moora’s good relations with Russian ethnographers and
his reputation among them, it was possible to concentrate on ethnogen-
esis and, through this, primarily on historical research (Viires 1993:11).
In 1952, the Moscow Institute of Ethnography organized the Baltic
ethnographical-anthropological expedition, or a complex expedition,'’
which operated until 1960 (see fig. 3). Although the central authorities
prescribed this format for cooperation, it allowed Estonian researchers
in ethnonational research disciplines to maintain continuity in their work
during challenging times and to foster collaboration between archaeolo-
gists, historians and ethnologists.

In the 1940s and 1950s, Aliise Moora dealt with several research themes
in parallel, but in her work diary and reports, she emphasizes the studies
of Estonian-Russian relations. This theme was also politically commis-
sioned, and not only the contacts between Estonians and Russians but their
“friendship” and the example and positive influence of Russian culture had
to be emphasized. Although the museum staff were obliged to read Soviet
Russian ethnographers’ works and discuss them together, Aliise Moora’s
activities reflect the traditional approach. She worked with the sources of
the Historical Archives, dealt with language materials concerning vocab-
ulary, and looked for Russian loan words in Baltic German sources.”
Concentration on ethnogenesis enabled her to study the traditional themes
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Figure 3. Ethnographers on a complex expedition in Johvi district, 31 July 1952. From the
left: photographer Uudo Rips, Dimitri Grevens, Natalie Grevens, ethnographers Aino Voolmaa
from ERM and Aliise Moora from the Institute of History.

of folk culture, as settlement types, agricultural tools, folk costumes, etc.,
using the pre-war historical-geographical method, an essential part of which
was drawing distribution maps and using sources of language history and
materials from the Historical Archives. In 1954 and 1955, she passed the
exams necessary for obtaining the Candidate’s degree,?! but managed to
defend her dissertation only ten years later. In the article “On Historical-
Ethnographical Areas in Estonia”, published in 1956 in the collection On
the Ethnic History of the Estonian People, Aliise Moora substantiated the
division of the country into Northern, Southern, and Western Estonia based
on the analysis of material culture (Moora 1956). By doing so, she sup-
ported the approach that had already been developed in ethnology in the
1930s but did it in a new Soviet research context.?

Along with ethnological studies, Aliise Moora and her colleagues had
additional obligations caused by the misery of post-war everyday life, such
as procuring and transporting firewood for the museum, assisting collec-
tive farms with grain harvesting, and participating in the liquidation of the
war-related destructions on Sundays. The so-called socio-political activities
were also compulsory; the work diary included a separate field for them.
Every week, there were also obligatory political information sessions dur-
ing worktime where Aliise Moora had to make presentations. For example,
she had to acquaint the ERM staff with Lenin’s works and, if necessary,
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translate them, provide overviews of, for example, the construction of the
Volga-Don canal® or explain the lowering of prices.*

As early as 1945, Estonian intellectuals and creative personalities had to
submit individual plans of work where so-called production, deadlines, and
tasks of ideological and political education were noted down. Total planned
economy prevailed; the fulfilment of plans of different levels (from months
and years to five-year periods) was checked and discussed at the meetings
of work collectives, creative unions, and their Communist Party organi-
zations. The diaries show that although the main methods in ethnography
— work with sources and literature, fieldwork — remained similar to the pre-
war period, they had to be formulated and presented in Soviet rhetoric as
“struggles” or “battles”. Additional tasks had to be fulfilled and reported at
“production meetings” to demonstrate the employees’ loyalty and enthu-
siasm. Collective criticism of completed research papers became a usual
practice (Karjahdrm & Sirk 2007:209-210; Olesk 2022:60). Aliise Moora’s
work diaries also reflect the load of Soviet bureaucracy: continuous statisti-
cal and political reports, five-year plans, and plans of staff education. These
requirements, however, were not systematic but intensely chaotic, as Aliise
Moora notes with frustration even in her official work diary in spring 1949:
”...compiled the account of using ERM collections since 1946 for Comrade
Kilvits again in a new variant (for the fourth time!).”*

From the end of 1948, so-called revealing meetings began at the uni-
versities, research institutions, and creative unions of the Estonian SSR
and gained greater momentum in 1949-1950. The peak of the revelations
and purges was in 1950, and in April of the same year, Harri Moora was
attacked at a meeting of party activists in Tartu (Vaéri 2001:32). He lost his
job as Professor of Archaeology at the University of Tartu but could still
continue as Head of the Archaeology Department at the Institute of History
at the Academy of Sciences. At the same time, ERM was “revealed” as
a nest of bourgeois-nationalist views and personalities. The director, Ida
Kaldmaa, was dismissed, and Aliise Moora was demoted to the post of ju-
nior researcher. Most probably, the factors used to her detriment were her
education acquired in the independent Republic of Estonia, papers written
in the spirit of classical ethnography, and the degradation of her husband’s
position. Reading her work diaries from 1949-1951, it is noticeable that she
frequently had to be on night watch duty and guard the exhibition, which
also seems to have been a peculiar form of repression.

The atmosphere of the period is vividly described in the minutes of the
ERM work meeting of 17 May 1950. Among other questions, there was a
discussion of Aliise Moora’s article “Estonians”, which was meant to be
published as an overview in Russian in the USSR collection Peoples of the
World. The article was sharply criticized by Oskar Sepre, an economist who
had held high public offices in the Soviet Union.?® He found that the article
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had to be fully rewritten to emphasize class struggle and that “the huge
progress of agriculture and all aspects of life in Soviet Estonia had to be
shown.”?” Neither did the article sufficiently mention the Russian influence
and “help”; it was also blameworthy that the influence of Russian culture
was presented “too dryly”.?® In the section on Soviet Estonian agriculture,
the author was also compelled to write about “the example of the collective
farms of the sister republics”.? Conversely, in the section on the historical
development of Estonian handicraft, the negative influence of the Germans
should have been highlighted.*® Ignoring historical facts, the author was
also forced to foreground the deterioration of agriculture and nutrition in
“bourgeois” Estonia or in 1918-1940.*' In the summer and autumn of 1950,
Aliise Moora supplemented her article, particularly on collective farm life
and other themes, but not according to the recommendations of Comrade
Sepre but of Harri Moora, another leading archaeologist, Artur Vassar, and
the folklorist Eduard Laugaste.** Despite corrections, the article was not
published, and it was put on hold. She resumed working on it in 1959, and
the article was published as late as 1964.%

Although Aliise Moora was in disfavour, her work diaries confirm that
her workload and responsibility did not actually decrease. She still remained
a leading ethnologist whose opinion had weight in the main research trends
of the discipline and who constantly assessed and reviewed colleagues’ and
degree applicants’ papers. She also advised the Faculty of Philology and
History at the University of Tartu concerning curricula and the arrangement
of studies.**

In 1952, the name Estonian National Museum was abolished as being too
nationalistic, and the institution was renamed the State Ethnographic Museum
of the Estonian SSR.% In the same year, Aliise Moora started working in the
archaeology sector’® at the Institute of History at the Academy of Sciences?’
as a junior researcher. Her work diary, however, shows that this year and a
major part of the next, she still worked at the museum and continued her
earlier tasks. Thus, she dealt with organizing the network of correspondents,
compiled folk costume outfits for a pertinent publication, and conducted
fieldwork in East Estonia in the framework of the complex expedition.*®

Since the second half of the 1950s, Aliise Moora was also active as an
expert in ethnology in the broader cultural space — she advised Estonian the-
atres and the film studio on questions of folk culture, reviewed film scripts,
and published popular scientific articles on folk culture in the press and
spoke on the radio. The proportion of direct political obligations dropped
and was replaced with expert contributions essential from the viewpoint
of national culture, such as consultations for researchers of local history, a
tourist home or in relation to song celebrations. Nonetheless, for example,
on 15 January 1956, she had to take an exam in air defence against nuclear
weapons.*
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Despite political campaigns and persecutions, Aliise Moora’s research
predominantly continued to rely on classical ethnography and focus on
peasant culture. Her studies demonstrate that although Moscow stressed the
need for ideologization of humanities and the significance of studying the
socialist present, the changes remained superficial, and, by the end of the
Stalinist period and the beginning of Khrushchev’s thaw, ethnology, archae-
ology and folkloristics had become even more conservative than before
World War II (Saarlo 2018; Konksi 2004). By changing the discourse, an
impression about the acquisition of the Marxist-Leninist worldview was
created, but the necessary references and quotations had a ritual character.
In the Stalinist era Aliise Moora retained a modest position in the official
system of research due to political repressions against her as a scholar and
as Harri Moora’s wife.

A Mature Researcher in Advanced Socialist Society, 1957—1980

In the second half of the 1950s, Aliise Moora continued studying Russian-
Estonian relations and folk culture on the shore of Lake Peipsi, with the aim
of defending a Candidate’s degree in history. The work diaries, however,
show the diversity of her tasks, which clearly fragmented her energy and
attention and caused a delay in completing the dissertation. For example,

Figure 4. Women ethnographers preparing a book on folk costumes at ERM in 1953. Standing
from the left Jenny Nou, Tamara Paevere, Endla Looke, Ella Vahe. Seated Lehti Konsin, Aliise
Moora, Tiina Voti and Linda Trees. Photo Uudo Rips. ERM Fk 1185:29.
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in 19571959, she reviewed the articles, reports, and fieldwork summaries
of seventeen colleagues and helped them compile ethnographical question-
naires.* She also compiled an overview of peasant culture for the general
history of the Estonian SSR and partly wrote and edited a book on folk
costumes (Moora 1957). Although Harri Moora has been marked as the
chief editor of the latter, the contribution of Aliise Moora and her female
colleagues at ERM is clearly greater (see fig. 4). This is another example of
women’s invisible work in both academic and museological contexts (Klein
2013).

It is also noteworthy that, in addition to her own fieldwork in East Estonia
and the Leningrad and Pskov regions of Russia, Aliise Moora also partici-
pated in her husband Harri Moora’s archaeological expeditions, for exam-
ple in 1957, even at three different places.” Her activity as an expert was
also extensive. She started counselling at the Estonian Open Air Museum,
founded in 1957, and remained a member of its research council until the
end of her life. She also advised on how to arrange the ethnographical col-
lection of the Estonian History Museum. Likewise, she consistently gave
advice about local history research that had been revived in the late 1950s.
The latter became for decades one of the activities for preserving Estonian
patriotism and opposing the Soviet treatment of history. The leading role in
this movement belonged to pre-war intellectuals.

During the Stalinist regime, the works of Western researchers were inac-
cessible to Estonian ethnologists. The studies of both Estonian and Western
colleagues written before World War II had been either destroyed or placed
in special collections of libraries.** In the late 1950s, researchers could read
foreign authors’ works again after a long time. The work diary shows that
in 1958, Aliise Moora could use Toivo Vuorela’s dictionary of ethnography
(Kansatieteen sanasto) published in the same year.* In the following year,
she could read Kustaa Vilkuna’s papers on the folk calendar.* Little by
little, personal contacts were revived. Vilkuna was the first foreign ethnog-
rapher to visit Estonia after World War 11, in February 1956.% In the autumn
of the same year, other scholars of the humanities, including Vuorela, came
to Estonia (Raudsepp 2023:211). It can be supposed that during this visit,
Vilkuna also met Harri and Aliise Moora. As Vilkuna had close contacts
with Gustav Rénk, who lived in Sweden, he was most probably able to act
as a mediator of information between Estonian ethnologists living in the
homeland and abroad. It is also noteworthy that on the 50th anniversary
of ERM in 1959, Niilo Valonen, who was Associate Professor of Finno-
Ugric Ethnology at the University of Helsinki, was also allowed to visit the
museum, and Aliise Moora talked to him. In 1960, she gained access to a
book by August Nigol, who had studied Estonian settlements on the shore
of Lake Peipsi but his works were prohibited in Soviet time.*® In 1963, she
could read the book on Votians by Gustav Riank (Rank 1960), and, in 1964,
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Ilmar Talve’s study on the sauna and the threshing barn (Talve 1960).
Both scholars had emigrated and were until then considered enemies by the
Soviet regime. The mildening of the socio-political atmosphere can also be
seen from the fact that from 1962, the compulsory field “ideological and
political work” disappears from Aliise Moora’s work diaries and is replaced
with “voluntary work”, which consisted of popularizing research as well as
singing in the women’s choir of the Academy of Sciences.*

Aliise Moora defended her Candidate’s dissertation On the Ethnic
History of the Shore of Lake Peipsi as late as December 1964, when she
was 62 (Moora 1964).* This concluded her research on Estonian-Russian
relations and ethnogenesis that started in the 1940s. The dissertation is a
regional study that deals with cultural contacts and the formation of eth-
nic composition in the region. The whole monograph is characterized by
precision in historical and ethnographic details. Her approach is interdis-
ciplinary, incorporating historical, archaeological, ethnographic, and lin-
guistic analysis as well as the region’s ecological and economic historical
context. Along with settlement history, the author deals in greater detail
with the history of agriculture, horticulture, fishing, handicrafts, and other
fields of life in the region. She also discusses thoroughly the themes of folk
economy, buildings, customs, food, folk costumes, the regional vocabulary,
and semantics of folk culture in the border areas (in addition to Estonian-
Russian contacts also Votian and Izhorian materials). Following the guide-
lines of the era, Aliise Moora emphasizes the friendly relations between
Estonians and Russians, although the delay in the completion of the study
enabled her to moderate the Soviet ideological rhetoric compared to the
1950s. Considering the time and circumstances of writing the dissertation,
using contemporary Western studies was impossible.

Instead of the patronizing attitude to research subjects common in Soviet
humanities research of the period, Aliise Moora showed sincere respect and
attention to her interviewees, which is also expressed in the preface to the
Ethnic History of the Shore of Lake Peipsi:

My deepest thanks go out to the people in the villages on the shore of Lake Peipsi
who trustingly opened the doors of their homes during my expeditions to collect the
material and kindly shared their knowledge, observations, and memories (Moora
1964:5).

In Soviet Estonian ethnography, the aim of ethnographic descriptions was
to give as objective a description of culture as possible. The personalities of
both the researcher (or questioner/collector) and respondent had to be erad-
icated from it. Consequently, often “man was completely eliminated” from
Soviet-era ethnographies (Pardi 1995:79-80). Thus, it is somewhat excep-
tional that in her ethnographic accounts, Aliise Moora has given voice to
her informants, which characterizes her empathic attitude. In retrospect, she
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has emphasized her emotional connection with traditional rural life since
childhood, which helped her understand and value what country people
shared with her (Tarand 1982). Such an attitude is expressed in the follow-
ing examples from her monograph:

To get an idea of how this work is done, we let the Estonian women of Mustvee and
Kasepédd who grow chicory speak for themselves.

The life of Estonian fishermen in the Peipsi region is characterized by the memories
of Ann Ope (born approximately 1870) who came from an old fishermen’s family.
(Moora 1964: 161, 167)

She does not, however, analyse the storytelling or narratives collected from
people per se; stories are included in the ethnographic text as examples
illustrating the historical reality of bygone times (cf. Metslaid 2019).

Even after Aliise Moora had been awarded the Candidate’s degree, a great
deal of her working time was filled with various technical tasks, e.g., taking
minutes at meetings, technical editing of colleagues’ manuscripts, dealing
with formalities related to printing, editing, and proofreading of Russian trans-
lations, etc. Such tasks can be characterized as “institutional housekeeping”
in academia because “it involves the invisible and supportive work of women
that is usually performed without resources and recognition and is related to
issues of institutional responsibility and women’s academic advancement”
(Bird, Litt & Wang 2004:195). In addition, she regularly wrote popular sci-
entific articles for magazines, performed in radio broadcasts, and gave advice
on questions concerning the cultural context in films and theatre productions.

The work diaries and work reports from the 1960s and early 1970s*
reveal that, from the second half of the 1960s, one of the focuses of Aliise
Moora’s research was Estonian peasants’ foodways. She worked on the rel-
evant material in the collections of ERM, the archive and card index of the
State Literary Museum of the Estonian SSR, and the materials of the dia-
lect sector of the Institute of Language and Literature. To find comparative
material, she did fieldwork in Latvia, Lithuania, and the Leningrad region
of Russia. A real breakthrough in Aliise Moora’s work was in 1969, when
she got permission to work for three weeks in Helsinki.’! She worked inten-
sively at the University of Helsinki, the National Museum of Finland, and
the Finnish Literature Society, collecting material on the sources of folk food
culture and consulting pertinent studies. Participation in the international
congress of Finno-Ugrists in Tallinn in 1970 and in the USSR congress
of Scandinavian studies in 1973, where she delivered the paper “Common
Features in Estonian and Scandinavian Peasants’ Food”, also provided new
opportunities for keeping in touch with contemporary Western research.

Aliise Moora’s monograph, The Older Food of Estonian Peasants, which
is until now the only historical ethnographic overview of Estonian peasants’
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food culture, remained unpublished for many years. Its first part appeared
as late as 1980, and the second part came out in independent Estonia in
1991 (Moora 1980; 1991). On the one hand, the delay in publishing research
papers was usual in the Soviet period because of the bureaucracy; editing,
censoring, and printing took months or even years. On the other hand, the
holdup of Aliise Moora’s study reflects the marginal status of food culture
as a research topic in Soviet ethnography. Furthermore, the decision to
focus on historical peasant foodways enabled her to avoid the challenges of
Soviet reality. (Soviet food culture became a research interest for Estonian
ethnologists only in the 2000s (see Bardone and Kannike 2020)). As noted
by Hakan Jonsson, although research on food has been part of ethnologi-
cal studies since the beginning of the 1900s, it was rarely considered the
main research topic and has been revived in European ethnology only
since the 1970s. Researchers of this period focused on mapping food as a
form of cultural expression: the origins of foodstuffs, their production and
consumption, and habits and customs related to food and eating (Jonsson
2022:181-182). Considering this, Aliise Moora’s study fitted well into the
ethnological scholarship on food of the time, albeit with limited connec-
tions with colleagues from the West.>

In her research on food culture, Aliise Moora gave prominence to the
methodological aims set by her teacher Ilmari Manninen for studying peas-
ants’ traditional material culture (see Manninen 2005 (1924)). She also
paid great attention to language history, which was related to the historical-
geographical method used in Estonian ethnography from the 1920s to the
1980s. Additionally, she also included the principles of diffusionism, or the
spread of cultural elements, which were earlier known in anthropology (Annist
& Kaaristo 2013; Jadts & Metslaid 2018). When writing The Older Food
of Estonian Peasants, Aliise Moora’s aim was to create a possibly compre-
hensive overview, to identify the most essential foods and the geographical
spread of their typological variations, to establish the ethnographical cultural
regions related to essential foodstuffs and dishes, and to find relations between
the food cultures of Estonians and the neighbouring peoples. Following the
historical-geographical method, Aliise Moora’s study contains numerous dis-
tribution maps on which she provides an overview of the spread and names
of concrete foods and drinks, ways and means of food processing, and eating
habits and customs. The passion for mapping food culture survived longer in
food research than in other fields of European ethnology (Bringéus 2000).%

In The Older Food of Estonian Peasants, as with the study of the eth-
nic culture at the shore of Lake Peipsi, Aliise Moora values the manner
of expression of her informants or the correspondents of the Ethnographic
Museum, their language, and their world view. Aliise Moora also expressed
this research principle in her article on “Collections of the Ethnographic
Museum as a Basis for Studying Peasant Food™:
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the researcher gains a lot from the respondent’s vivid explanations and apt compari-
sons about the phenomenon discussed. This can be more inspiring for understanding
the situation in the past and drawing conclusions than a dry list of facts. (Moora
1973:264)

Aliise Moora’s descriptions of the role of different foodstuffs in Estonian
culture are also based on expressive and abundant folk heritage — for exam-
ple, in the case of fish, descriptions of fishing rituals, attitudes towards
varied species (e.g., eels were despised as food in older times), regional
names, exchange of fish for grain, and finally, evaluation of farm masters
depending on what kind of fish and how much was given to servants for
food.

When writing The Older Food of Estonian Peasants, Aliise Moora relied
on abundant material comparing Estonian and neighbouring cultures with
the aim of pointing out cultural contacts and influences — what is original,
what has been borrowed and from where, and how the cultural loans have
been adopted and adjusted to the local situation.” Instead of the mainly
Russian influences that were predominant in her dissertation, the author
finds comparisons with peoples in the Baltic Sea region and kindred Finno-
Ugric peoples. Particularly often, she used the works of the older generation
of Finnish and Swedish researchers (Sigurd Erixon, Kustaa Vilkuna, Toivo
Vuorela, Nils-Arvid Bringéus). To some extent, the studies of German eth-
nologists from the 1950s—1960s were also available to her. This reflects
both the mildening of ideological pressure and the author’s maturation as
a researcher, including her ability to integrate the Estonian material into a
broader cultural context and research discourse.

Aliise Moora’s study on food has notable similarities with From Milk
to Cheese (1966) by Gustav Rank, who worked as Associate Professor of
Ethnology at the University of Stockholm from 1955 (Rénk 1966). Rénk
also relied on written answers to ethnological questionnaires, collections of
objects and drawings at museums, and fieldwork in Sweden, with the aim of
providing an extensive, synthesizing, and comparative study on the history
of cheese in the Nordic countries (Rédnk 2010:341-343). Both researchers
were interested in the longer development history of foodstuffs from the
archaeological material to the twentieth century, as well as the mapping of
broad cultural geographical connections and influences. They documented
the methods and tools of food processing, their regional differences, and the
place of foodstuffs in the peasant diet and eating habits. Aliise Moora refers
to most of Rank’s works published either before or after World War Il and to
his study on cheese which he sent to her in 1971. Nonetheless, the preserved
correspondence shows that the two researchers communicated, asked for,
and gave each other advice.*®

In the 1970s, when already a professor emeritus, Rank commented appre-
ciatively on Aliise Moora’s research in his letter to her:
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The most important is that you, as soon as possible, present the descriptive Estonian
material, and completely. The field of the food economy in which you are working
now is innovative and, therefore, has great value for research. When you finish it,
you have done real pioneering work, which future researchers, not only in the home-
land, will appreciate highly.>’

It is telling that her colleagues in the homeland did not fully acknowledge
the significance of Aliise Moora’s research, but recognition came from a
compatriot living in exile. Rénk’s assessment was more valuable, as he
could see Aliise Moora’s contribution in the broader context of European
ethnology and food culture studies.

Even though the monograph The Older Food of Estonian Peasants is
structured mainly around different foodstuffs, their production, and con-
sumption, considerable space is also dedicated to meals and by whom, how,
and when they are prepared and eaten. The attention paid to daily meals and
eating habits as research units makes it possible to compare Aliise Moora’s
work with the trends in ethnological and anthropological food research in
the 1970s. The German scholar Ulrich Tolksdorf called for the study of
meals as complex sociocultural events structured not just by food but also
by shared participation in space and time, whereas Giinther Wiegelmann
emphasized that a meal should be the basic research unit as it comprises all
important aspects in ethnological food research; any eating situation can
be considered a meal that is not only structured by culture but also struc-
tures people’s everyday lives (Tolksdorf 1976; Wiegelmann 1972). The
British anthropologist Mary Douglas saw a similarity between the gram-
matical structures that organize language and the elements and structures
that organize meals in different cultures (Douglas 1972; Douglas & Nicod
1974). Although Aliise Moora does not use the theoretical ideas suggested
by these scholars, she reaches fairly similar results when discussing peas-
ants’ eating habits in her monograph, demonstrating how working days
were divided into periods between meals, which were the main meals of
the day, and when some light snacks were taken, which foods were eaten
on which days of the week, and which foods were used together during one
meal, which special foods were eaten on holidays and at festive events,
how the peasant family ate at the table on working days, and what rights
everyone had (Moora 1980:65-97; Moora 1991:245-264). Moora likewise
emphasizes how it is essential to view meals as social events, as by studying
the meals one does not only get information on food but also on the culture
and society of a period.

Despite her academic degree, fruitful activity, and research contacts,
Aliise Moora had to compile a new CV and list of research papers in 1971
(at the age of 71!) to apply for the position of senior researcher. Thus,
unlike her male colleagues, whose careers had also been interrupted during
Stalin’s time, Aliise Moora remained at the lowest level in the hierarchy
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of researchers until the end of her professional life.® The same applies to
other women who were active in ethnonational research disciplines — in eth-
nology, archaeology, and folkloristics; the positions of professors, museum
directors, heads of departments, or sectors at institutes were without excep-
tion filled by men in the Soviet period.* Until the 1970s, women’s situation
in ethnology was challenging also in Scandinavian countries.®® In addition,
Aliise Moora’s working conditions as a researcher were most inconvenient,
even at her mature age. This can be seen from her letter sent to the director
of the Institute of History in 1960, where she asks for permission to work at
the institute in the evenings:

As our workroom has become ever more crowded, there is no peace and quiet there
for working in the daytime. As you know, our room is used by 11 people; in addition,
other staff members use the archives, catalogues, plans, etc., that are held in cabinets
in our room. The collected material and everything else necessary for work is at the
institute, and I have no room of my own for working at home either.®!

From the late 1950s, Aliise Moora’s work diaries and research papers reflect
how, in the slowly liberalizing Soviet society, she used the opportunities
to abandon politically compulsory themes and to delve into the history of
peasant culture, which interested her most. Estonian peasants’ pre-modern
food culture gradually became her main research focus. She broadened
her scholarly perspective by relying on Western colleagues’ contemporary
works that had become available through Finland. During her entire career
as a researcher, Aliise Moora did not accept the paradigm of Soviet eth-
nography, which emphasized academic objectivity and distance from the
research object and depicted peasants’ material and intangible heritage as a
backward phenomenon compared to the “progressive” present.

Conclusion

Aliise Moora’s long life and career as a researcher provide a unique exam-
ple of a female researcher’s opportunities for self-realization and of using
these opportunities for more than half a century under different political cir-
cumstances. She followed the guidelines and techniques of contemporary
ethnology based on Scandinavian models in her research and work at the
museum prior to World War I1.

Aliise Moora’s work diaries allow us to state that being the wife of Harri
Moora, one of the most eminent Estonian researchers in the humanities in
the 1930s—-1960s, influenced her path as a researcher in a contradictory way.
Thanks to joint interests in research, her connections with the development
of ethnology and museology were not broken when she was taking care
of their children in the 1930s. However, her husband being proclaimed a
“bourgeois nationalist” in the peak years of the Stalinist regime hindered
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her career and even led to repressions. All through her long life, it was
essential for Aliise Moora, along with her own research, to help her spouse
in his research and take care of their large family.

In the post-war years, Aliise Moora played a leading role in restoring
the pre-war ethnological research and mission of ERM, but thereafter,
she was demoted to a marginal position for political reasons. In Stalin’s
time, Estonian ethnologists had to follow strict ideological guidelines
from Moscow in their research. Nonetheless, Aliise Moora used tradi-
tional sources and methods of ethnology in her research and preferred the
politically more neutral historical analysis of peasant culture. Since the
late 1950s, she managed to re-establish her authority as an ethnological
expert but nevertheless remained in the position of a junior researcher. In
the 1960s and 1970s, the control of and pressure on research by Soviet
central authorities decreased, but contacts with foreign colleagues remained
limited. Working at the History Institute of the Academy of Sciences, Aliise
Moora could again gain access to Western studies, and establish personal
contacts and correspondence. In her Candidate’s dissertation on the ethnic
history of the shore of Lake Peipsi, she had to consider the Soviet ideolog-
ical framework and methodology to a certain extent. The subsequent treat-
ment of peasants’ food culture, however, was comparable to similar studies
in European ethnology and social anthropology at the time.

Aliise Moora was a talented researcher and research administrator, but
her career did not progress — obtaining the Candidate’s degree was delayed,
and she remained a junior researcher until her mature years. Although she
was an undisputed authority in Estonian ethnology and its neighbouring
disciplines and a consultant for many colleagues, a great part of her work
consisted of technical and organizational activities. Aliise Moora did not
join the Communist Party of the Soviet Union, which was indispensable
for advancement in one’s professional career. Although the Soviet ideology
emphasized equality between women and men, the research hierarchy was
rather chauvinist, and it was considered natural that leading positions were
filled by men. Women, however, fulfilled institutional housekeeping tasks
in academic institutions.

Aliise Moora made a remarkable contribution to Estonian humanities as
both an ethnologist and a research organizer. In the Soviet period, ethno-
logical research was, among everything else, one of the ways to support
the suppressed national identity. Aliise Moora’s work has lasting value as a
basis for contemporary interpretations of cultural heritage at both academic
and applied levels.
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tions from the parishes of Martna, Kirbla, Lihula, Audru, Mihkli and Paistu).

ERM EA 101:1/2-368 Moora, Aliise 1951. Kolhoosi “Vdimas Joud” etnograa-
filine kirjeldus. 1 osa. Asustus, ajalugu, kolhoosid, pollundus, loomakasva-
tus (Ethnographic description of the collective farm “V&imas Joud”. Part I.
Population, history, collective farms, agriculture, farming).

ERM EA 102:1/2-275 Moora, Aliise 1951. Kolhoosi “Voimas Joud” etnograafiline
kirjeldus. II osa. Jahindus, kalastus, toidumajandus (Ethnographic description of
the collective farm “V&imas Joud”. Part I1. Hunting, fishing, food culture).
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ERM EA 103:1/2-180 Moora, Aliise 1951. Kolhoosi “V&imas Joud” etnograafiline
kirjeldus. III osa. Meeste kisit60, transport, kaubandus (Ethnographic description
of the collective farm “Vdimas Joud”. Part III. Men’s crafts, transport, trading).

ERM EA 104:1/5-278 Moora, Aliise 1951. Kolhoosi “Vdimas Joud” etnograafiline
kirjeldus. IV osa. Ehitised, kiilad (Ethnographic description of the collective farm
“Vodimas Joud”. Part I'V. Buildings, villages).

ERM EA 105:1/5-131 Moora, Aliise 1951. Kolhoosi “Vdimas Joud” etnograafiline
kirjeldus. V osa. Rahvardivad ja rdivastus, naiste kdsitood, kombestik, kultuurielu
(Ethnographic description of the collective farm “Voimas Joud”. Part V. Folk
costumes and clothing, women’s crafts, customs, cultural life).

Eesti Rahva Muuseum (ERM), Gustav Rdnga isikuarhiiv (Personal archive of
Gustav Rdnk) (Ak 5):

ERM Ak 5:2/3. Gustav Ringa kirjavahetus isikutega (L-O) (Gustav Rank’s corre-
spondence (family names L-O).

Eesti Rahva Muuseum (ERM), ametiarhiiv (institutional archive):

ERM Arhiiv, fond 1, nimistu 1, sdilik 47, 1. 2. ENSV TA Eesti Rahva Muuseumi
tookoosolek 17.mail 1950.a. (ERM Archive, Stock 1, Series 1, Item 47, p. 2.
Work meeting of the Estonian National Museum of the Estonian SSR Academy
of Sciences on 17 May 1950.)

ERM Arhiiv, fond 1, nimistu 1, sdilik 69. Aliise Moora isikutoimik (ERM Archive,
Stock 1, Series 1, Item 69. [Personal file of Aliise Moora]).

Eesti Rahva Muuseum, Aliise Moora isikuarhiiv (korrastamisel) (personal archive
of Aliise Moora, currently being organized).

Teadusliku t60 aruanne 1968—1973 = A. Moora teadusliku t66 aruanne 1968.—1973.
aastate kohta (A. Moora’s research work report 1968—1973).

Toopaevik 1948—1950 = Toopaevik. Aliise Moora, teaduslik sekretér, teaduslik todtaja.
1948-1950 (Work diary. Aliise Moora, research secretary, researcher. 1948—1950).

Toopdevik 1952—-1954 = ENSV TA Ajaloo Instituudi noorema teadusliku tootaja
Moora, A. toopdevik 1. apr 1952—10.nov 1954 (Work diary of A. Moora, junior
researcher, Institute of History, Academy of Sciences of the ESSR, 1952—-1954)).

Toopdevik 1954—1956 = ENSV Teaduste Akadeemia Ajaloo Instituudi noorema
teadusliku tootaja Moora, Aliise todpaevik 11.nov 1954-31. dets 1956 (Work
diary of Moora, Aliise, junior researcher of the Institute of History, Academy of
Sciences of the ESSR, 1954—-1956).

Toopdevik 1957-1958 = ENSV TA Ajaloo Instituudi noorema teadusliku tootaja
Aliise Hindreku t. Moora toopéevik. Alustatud 1. jaan. 1957, 10opetatud 31. dets.
1958 (Work diary of Aliise Hindrek’s daughter Moora, junior researcher of the
Institute of History, Academy of Sciences of the ESSR, 1957-1958).

Toopaevik 1959-1962 = ENSV Teaduste Akadeemia Ajaloo Instituut. Noorema tea-
dusliku tootaja Aliise Moora toopédevik. Alustatud 1. jaan. 1959 (Work diary of
junior researcher Aliise Moora. Institute of History, Academy of Sciences of the
ESSR, 1959-1962).

Toopdevik 1962—-1964 = Ajaloo Instituudi toopdevik. Oktoober 1962—detsember
1964. A. Moora (Work diary of the Institute of History. 1962—1964).
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Aliise Moora avaldus Eesti NSV Teaduste Akadeemia Ajaloo Instituudi direktorile,
19. jaanuar 1960 (Aliise Moora’s application to the director of the Institute of
History at the Estonian SSR Academy of Sciences, 19 January 1960).

Literature

Aarelaid, Aili 1998: Ikka kultuurile méeldes. (Always thinking of culture). Tallinn.
Virgela.

Abashin, Sergey 2011: Ethnographic Views of Socialist Reforms in Soviet Central
Asia: Collective Farm (Kolkhoz) Monographs. In Miihlfried, Florian and Sergey
Sokolovskiy (eds.), Exploring the Edge of Empire. Soviet Era Anthropology in
the Caucasus and Central Asia. Miinster: LIT, 83-98.

Alymov, Sergei 2019: World War II and the Cold War as a Context for Discipline
Formation. The Case of Soviet Ethnography, 1940s—1960s. In Search of Other
Worlds: Essays towards a Global Historical Reading of Area Studies, pp. 23-50.

Alymov, Sergei & Sergei Sokolovskiy 2018: Russia, Anthropology in The
International Encyclopedia of Anthropology, pp. 5306-5322.

Alymov, Sergei 2011: On the Soviet Ethnography of the Soviet Life. The Case of the
“Village of Viriatino”. Histories of Anthropology Annual 7(1):23-48.

Alzheimer, Heidrun 1990: Frauen in der Volkskunde. Ein Beitrag zur Wissenschafts-
geschichte. In Volkskultur — Geschichte — Region. Festschrift fiir Wolfgang
Briickner zum 60. Geburtstag. Hrsg. von Dieter Harmening. Quellen und
Forschungen zur europdischen Ethnologie 7. Wiirzburg: Konigshausen &
Neumann, 257-285.

Alzheimer-Haller, Heidrun 1994: Frauen in der Volkskunde in der Empirischen
Kulturwissenschaft, der Europidischen Ethnologie/Ethnographie und Kultur-
anthropologie in Deutschland. Wiirzburg: Bohler-Verlag.

Annist, Aet, Maarja Kaaristo 2013: Studying Home Fields. Encounters of Ethnology
and Anthropology in Estonia. Journal of Baltic Studies 44(2):121-151.

Applebaum, Anne (ed.) 2000: Gulag Voices. An Anthology. Yale University Press.

Astel, Eevi 2009: Eesti Rahva Muuseum aastatel 1940—1957 (Estonian National
Museum in 1940-1957) In Eesti Rahva Muuseumi 100 aastat, koost. Piret
Ounapuu. Tartu: Eesti Rahva Muuseum, pp. 186-247.

Banner, Lois W. 2003: Intertwined Lives. Margaret Mead, Ruth Benedict, and Their
Circle. Vintage Books.

Bardone Ester, Anu Kannike 2020: Remembering Soviet Food Culture. Experiences
of'a Memory Community in Estonia. Food and History 18(1-2):115-142.

Beer, Bettina 2007: Frauen in der Deutschsprachigen Ethnologie. Ein Handbuch.
Bohlau.

Behar, Ruth & Deborah A. Gordon (eds.) 1995: Women Writing Culture. University
of California Press.

Berg, Diana 2002: Eesti Rahvaluule Arhiivi saamislugu (The foundation of the
Estonian Folklore Archives) In Kogumisest uurimiseni. Artikleid Eesti Rahvaluule
Arhiivi 75. aastapdevaks. (ERA Toimetused, 20). Koost. Hiiemée, Mall. Tartu:
Eesti Kirjandusmuuseum, pp. 9-28.

Bird, Sharon, Jacquelyn Litt & Yong Wang 2004: Creating Status of Women Reports.
Institutional Housekeeping as “Women’s Work”. NWSa Journal 16(1):194-206.



86  Anu Kannike, Ester Bardone & Marleen Metslaid

Bitusikova, Alexandra 2017: Between Ethnography and Anthropology in Slovakia.
Autobiographical Reflections. In European Anthropologies, ed. Andrés Barrera-
Gonzélez, Monica Heintz & Anna Horolets. Berghahn Books, pp. 211-229.

Bringéus, Nils-Arvid 2000: Ethnological Food Conferences 1970-1998. Ideas and
Routes for Further Collaboration. In Food from Nature. Attitudes, Strategies and
Culinary Practices, ed. Patricia Lysaght. Uppsala: Uppsala universitet, pp. 19-29.

Bringéus, Nils-Arvid 1981: International Conferences on Ethnological Food
Research. Ethnologia Europaea 12(1):228-231.

Cattell, Maria G. & Marjorie M. Schweitzer (eds.) 2006: Women in Anthropology.
Autobiographical Narratives and Social History. Walnut Creek, CA: Left Coast
Press.

Douglas, Mary 1972: Deciphering a Meal. Daedalus 101(1):61-81.

Douglas, Mary & Michael Nicod 1974: ‘Taking the Biscuit’. The Structure of British
Meals. New Society 30:744—747.

Haber, Maya 2013: Socialist Realist Science. Constructing Knowledge about Rural
Life in the Soviet Union, 1943—1958. University of California, Los Angeles.

Honko, Lauri 1981: Kustaa Vilkuna 1902—1980. Ethnologia Europaea 12(1):218-223.

Hrymych, Maryna 2020: From Ethnography to Ethnology to Anthropology. The
“Quiet Revolutions” within the Ukrainian Folk Studies during the 20th and 21st
Centuries. EtnoAntropologia 8(2):121-132.

Jadts, Indrek 2019: Favourite Research Topics of Estonian Ethnographers under
Soviet Rule. JEF. Journal of Ethnology and Folkloristics 13(2):1-15.

Jaéts Indrek, Marleen Metslaid 2018: Eesti etnograafia ja eesti rahvuslus. (Estonian
ethnography and estonian nationalism). Keel ja Kirjandus 1-2:118-135.

Joesalu, Kirsti, Ene Koresaar 2013: Continuity or Discontinuity. On the Dynamics
of Remembering “Mature Socialism” in Estonian post-Soviet Remembrance
Culture. Journal of Baltic Studies 44(2):177-204.

Jonsson, Hakan 2022: In Search of Ethnological Research on Sustainable Foodways.
Ethnologia Fennica 49(2):181-191.

Jordan, Rosan A. & Frank A. de Caro 1986: Women and the Study of Folklore.
Signs. Journal of Women in Culture and Society 11(3):500-518.

Journal of Folkore Research Special Issue 1988. 25(3). Feminist Revisions in
Folklore Studies.

Kalda, Maie 2002: Vana kaader jarel-eesti ajal voimalusi proovimas. (Old staff trying
out the opportunities in post-independence time) In Kohandumise mdrgid. (Signs
of adjustment). Koost. ja toim. Virve Sarapik, Maie Kalda, Rein Veidemann.
Tallinn: Underi ja Tuglase Kirjanduskeskus, pp. 55-66.

Kaljundi, Linda 2022: Kunst, keskkond ja keskkonnaliikumine Eestis 1960.—
1980. aastatel (Art, environment and environmental movement in Estonia in the
1960s—1980s). Methis. Studia Humaniora Estonica 24(30):92—116.

Kannike, Anu 2021: Moraalist teaduseni. Eesti naisliikumine ja kodumajandus
1920.-1930. aastatel. (From morals to science. Estonian women’s movement and
domestic economy in the 1920s—1930s). Tuna. Ajalookultuuri ajakiri 4:62—78.

Karjahdrm, Toomas & Viino Sirk 2001: Vaim ja véim. Eesti haritlaskond 1917—1940.
(The spirit and the power. The Estonian intelligentsia in 1917—1940). Tallinn:
Argo.



The Estonian Ethnologist Aliise Moora 87

Karjahdrm, Toomas & Viino Sirk 2007: Kohanemine ja vastupanu. Eesti harit-
laskond 1940—1987. (Adjustment and resistance. Estonian intellectuals 1940—
1987). Tallinn: Argo.

Karlsone, Anete 2019: Ethnographic Research in Soviet Latvia — The Source of a
Stronger National Identity. Journal of Ethnology and Folkloristics 13(2):48-70.

Kilianova, Gabriela 2012: Mitteleuropean Ethnology in Transition. In 4 Companion
to the Anthropology of Europe. Blackwell Companions to Anthropology 17,
ed. Ullrich Kockel, Mairead Nic Graith, Jonas Frykman. Chichester: Wiley-
Blackwell, pp. 103-121.

Kirss, Tiina 2004: Ruthi ded. Sajandipodrde naiste reaalsus ja fantaasia. (Ruth’s
Sisters. Reality and fantasy of women at the turn of the century) Ariadne Long
1-2:13-28.

Kivimaée, Jiiri 2015: Soda ja kultuuriline pdore. (War and the cultural turnaround). In
Esimene maailmasoda Eesti kultuuris. (The First World War in Estonian Culture)
(Tallinna Ulikooli eesti keele ja kultuuri instituudi toimetised 17.) Koost, toim
Mirjam Hinrikus, Ave Mattheus. Tallinn: Tallinna Ulikooli eesti keele ja kultuuri
instituut, pp. 23-75.

Klein, Barbro 2006: Cultural Heritage, the Swedish Folklife Sphere, and the Others.
Cultural Analysis 5:57—80.

Klein, Barbro 2013: Women and the Formation of Swedish Folklife Research.
Journal of American Folklore 126(500):120—151.

Knight, Nathaniel 2000: “Salvage Biography” and Useable Pasts. Russian
Ethnographers Confront the Legacy of Terror. Kritika. Explorations in Russian
and Eurasian History 1(2):365-375.

Kreegipuu, Tiiu 2007: Eesti kultuurielu sovetiseerimine. Noukogude kultuuripolii-
tika eesmirgid ja institutsionaalne raamistik aastail 1944—1954. (Sovietization of
Estonian cultural life. Aims and institutional framework of Soviet cultural policy
in 1944-1954). In Eesti NSV aastatel 1940—1953. Sovetiseerimise mehhanismid
Jja tagajirjed Noukogude Liidu ja Ida-Euroopa arengute kontekstis. (Estonian
SSR in 1940-1953. Mechanisms and consequences of Sovietization in the context
of developments in the Soviet Union and Eastern Europe.) Koost. Tonu Tannberg.
Eesti Ajalooarhiivi toimetised 15 (22). Tartu: Eesti Ajalooarhiiv, pp. 352—388.

Kuutma, Kristin 2008: Rahvakultuurisajand omakultuurist folklooriliikumiseni. (A
century of folk culture from indigenous culture to folklore movement). In Eesti
rahvakultuur. (Estonian folk culture). Koost. ja toim. Ants Viires & Elle Vunder.
Tallinn: Eesti Entsiiklopeediakirjastus, 586—598.

Laakso, Johanna 2005: Naiset ja miehet Suomea 10ytiméssa. Kansallisten
tieteiden sukupuolesta. https://www.academia.edu/37769115/NAISET _
JA_MIEHET SUOMEA L%C3%96YT%C3%84M%C3%84S
S%C3%84 Kansallisten_tieteiden sukupuolesta

Laidla, Janet. The Story of Estonia 606. National university and academic
women. Vikerraadio, 30 November 2019. https://arhiiv.err.ee/audio/see/
Estonian-story-606-rahvusulikool-and-academic-women.

Lepp, A. 1940: Lopetanute arv Oppeasutisis. (Number of graduates at educa-
tional institutions). Eesti Statistika: kuukiri (Estonian Statistics: monthly),
222(5):218-234.



88  Anu Kannike, Ester Bardone & Marleen Metslaid

Linnus, Jiri 1989: Etnograafia ja museoloogia Tartu tilikoolis aastatel 1919—1940.
(Ethnography and museology at the University of Tartu 1919—-1940). TU 4jaloo
Kiisimusi XXII(1):50—62.

Lofgren, Orvar 1990: The Danger of Knowing What You are Looking For. On
Routinizing Research. Ethnologia Scandinavica 20:3—15.

Maielo, Helmi 1999: Eesti naine ldbi aegade. (Estonian woman through the ages).
Tallinn: Varrak.

Manninen, Ilmari 2005 (1924): On the Aims and Limits of Ethnography in Estonia.
Opening Lecture Given on 16 October 1924 at the University of Tartu. In Studies
in Estonian Folkloristics and Ethnology. A Reader and Reflexive History, ed.
Kristin Kuutma & Tiiu Jaago. Tartu: Tartu University Press, pp. 317-326.

Marksoo, Ann (koost) 2000: Meie ema Aliise Moora. 100 aastat siinnist. (Our
mother Aliise Moora. 100 years since her birth). Tartu.

Metslaid, Marleen 2016: Between the Folk and Scholarship. Ethnological Practice
in Estonia in the 1920s and 1930s. Dissertationes Ethnologiae Universitatis
Tartuensis 5. Tartu: Tartu University Press.

Metslaid, Marleen 2019: The Adjustment of Ethnographic Practice to New Political
and Cultural Circumstances. Estonian Ethnology at Home and in Exile after
World War I1. In Orientieren und Positionieren, Ankniipfen und Weitermachen.
Wissensgeschichte der Volkskunde/Kulturwissenschaft in Europa nach 1945, ed.
Sabine Eggmann, Birgit Johler, Konrad J. Kuhn, Magdalena Puchberger. Schweizer
Beitrdge zur Kulturwissenschaft; Band 9. Waxmann Verlag, pp. 127—146.

Moora, Aliise 1939a: Abi otsimas. Arheoloogiline miniatuur. (Looking for help. An
archaeological miniature). Eesti Noorus 1:17.

Moora, Aliise 1939b: Noorusele 24. veebruariks. (To the youth on 24 February).
FEesti Noorus 2:34.

Moora, Aliise 1939c: Muinaslinnustest ja nende uurimisest. (On ancient strongholds
and their study). Festi Noorus 7:209-213.

Moora, Aliise 1956: Ajaloolis-etnograafilistest valdkondadest Eestis. (On historical-
ethnographical areas in Estonia) In Eesti rahva etnilisest ajaloost. Artiklite kogu-
mik. (On Ethnic History of the Estonian People. Collection of articles). Toim.
Harri Moora. Tallinn: Eesti Riiklik Kirjastus, pp. 121-254.

Moora, Aliise 1964: Peipsimaa etnilisest ajaloost. Ajaloolis-etnograafiline uurimus
Eesti-Vene suhetest. (On the ethnic history of the shore of Lake Peipsi. Historical
and ethnographic study on Estonian-Russian relations). Eesti NSV Teaduste
Akadeemia Ajaloo Instituut. Tallinn: Eesti Riiklik Kirjastus.

Moora, Aliise 1973: Etnograafiamuuseumi kogud rahva toidu uurimise alusena (The
collections of the Ethnographic Museum as a basis for studying folk food cul-
ture). Etnograafiamuuseumi aastaraamat XXVII:254-271.

Moora, Aliise 1980: Eesti talurahva vanem toit. 1.osa. Tdhtsamad toiduviljad, ter-
aroad ja riitiped. (Older Food of Estonian Peasants. Part 1. Main food grains,
grain foods and drinks.) Eesti NSV Teaduste Akadeemia Ajaloo Instituut. Tallinn:
Valgus.

Moora, Aliise 1991: Eesti talurahva vanem toit. 2. osa. Joogid, leib ja leivakorvane.
(Older Food of Estonian Peasants. Part 2. Drinks, bread and what is eaten besides.)
Eesti Teaduste Akadeemia Ajaloo Instituut. Tallinn: Valgus.



The Estonian Ethnologist Aliise Moora 89

Moora, Harri 1947: Eesti etnograafia ndukogulikul iilesehitamisel. On Soviet
reconstruction of Estonian ethnography). Eesti Rahva Muuseumi aastaraamat
(Yearbook of the Estonian National Museum) XV:24-35.

Moora, Harri (editor in chief) 1957: Eesti rahvardoivaid XIX sajandist ja XX sajandi
algult. (Estonian folk costumes of the 19th and early 20th centuries). Eesti NSV
Teaduste Akadeemia, Etnograafiamuuseum, Ajaloo Instituut. Tallinn: Eesti
Riiklik Kirjastus.

Moora, Liis-Mail 2022: Kébi ei kuku. Liis-Mail Moora ja Martin Herem
(radio interview), 2 January 2022. https://vikerraadio.err.ee/1608441047/
kabi-ei-kuku-liis-mail-moora-ja-martin-herem

Nic Craith, Mairéad 2008: From National to Transnational. A Discipline en Route
to Europe. In Everyday Culture in Europe. Approaches and Methodologies, ed.
Mairéad Nic Craith, Ullrich Kockel, Reinhard Johler. Progress in European
Ethnology. Aldershot, Burlington: Ashgate, pp. 1-17.

Nugin, Raili, Anu Kannike, Maaris Raudsepp 2016: Introduction. Mapping gen-
erations in the Estonian context. In Generations in Estonia. Contemporary
Perspectives on Turbulent Times. Approaches to Culture Theory 5, ed. Raili
Nugin, Anu Kannike, Maaris Raudsepp. Tartu: University of Tartu Press, pp.
13-33.

O Giollain, Diarmuid 2007: Locating Irish Folklore. Tradition, Modernity, Identity.
Cork University Press.

Olesk, Sirje 2022: Aegade lugu. Kirjanike liit Eesti NSV-s. (The Story of the Times.
Writer’s Union in the Estonian SSR. Estonian Writers’ Union). Tallinn: Eesti
Kirjanike Liit.

Pérdi, Heiki 1995: Eesti etnograafide aukartus elu ees (Estonian ethnologists in awe
of' life). Pro Ethnologia 2:67-75.

Posern-Zielinski, Aleksander 2005: Polish Anthropology under Socialism.
Intellectual Traditions, the Limits of Freedom, and New Departures. In Studying
Peoples in the People'’s Democracies. Socialist Era Anthropology in East-Central
Europe. Halle Studies in the Anthropology of Eurasia. Vol 8. Miinster: LIT, pp.
109-128.

Poska-Griinthal, Vera 1936: Naine ja naisliikumine. Peajooni naisliikumise ajaloost
Jja probleemistikust. (Woman and the women’s movement. Main features of the
history and problems of women’s movement). Tartu: Eesti Kirjanduse Selts.

Rénk, Gustav 1960: Vatjalaiset. (Votians). Suomalaisen Kirjallisuuden Seuran toim-
ituksia 267. Helsinki: Suomalaisen Kirjallisuuden Seura.

Rénk, Gustav 1966: Frdan mjolk till ost. Drag ur den dldre mjolkhushdllningen i
Sverige. Lund: Berling.

Rénk, Gustav 2010: Laiemasse maailma. (Into the broader world). Eesti Pdevaleht,
Akadeemia, 2010.

Raudsepp, Anu 2023: Noukogude Eesti kirjanike esimesed vélisreisid sulaajal julge-
olekupoliitilises kontekstis. (The first foreign travels of Soviet Estonian writers
during the thaw period in the context of security policy). Keel ja Kirjandus 1-2,
Noukogude aja kirjandus- ja kultuurielu, pp. 209-223.

Robotham, Sheila 1999: 4 Century of Women. The History of Women in Britain and
the United States. Penguin Books.



90 Anu Kannike, Ester Bardone & Marleen Metslaid

Rogan, Bjarne 2014: Popular Culture and International Cooperation in the 1930s.
CIAP and the League of Nations. In Networking the International System. Global
Histories of International Organizations. Transcultural Research — Heidelberg
Studies on Asia and Europe in a Global Context, ed. Medeleine Herren. Cham:
Springer, pp. 175-186.

Saarlo, Liina 2018: Sovetiseerimine kui Eesti rahvusliku folkloristika konservant.
(Sovietization as a preservative of Estonian national folkloristics). Keel ja
Kirjandus 1-2:136—151.

Salminen, Timo 2012: Harri Moora, Ella Kivikoski and Scandinavia. Fornvinnen
107(2):96-111.

Siikala Jukka 2006: The Ethnography of Finland. Annual Review of Anthropology
35:153-170.

Slezkine, Yuri 1991: The Fall of Soviet Ethnography, 1928-38. Current Anthropology
32(4):476-484.

Sokolovskiy, Sergey 2017: Anthropology in Russia. In European Anthropologies,
ed. Andrés Barrera-Gonzalez, Monica Heintz & Anna Horolets. Berghahn Books,
pp- 85-109.

Svanfeldt-Winter, Lisa 2019: Where Scholars Are Made. Gendered Arenas of
Persona Formation in Finnish Folkloristics 1918—1932. Department of History,
Stockholm University.

Talve, [lmar 1960: Bastu och torkhus in Nordeuropa. Nordiska museets handlingar
53. Stockholm: Nordiska Museet.

Talve, [lmar 1992: Ilmari Manninen in Finland and Estonia. In Pioneers. The History
of Finnish Ethnology, ed. Matti Résénen. Studia Fennica Ethnologica I. Helsinki:
Suomalaisen Kirjallisuuden Seura, pp. 50-76.

Tarand, Mari (toim.) 1982: Minu iilikooliaastad. Meenutab Aliise Moora. (My uni-
versity years. Reminiscences of Aliise Moora) 14.09.1982. Eesti Raadio. https://
arhiiv.err.ee/vaata/minu-ulikooliaastad-minu-ulikooliaastad-aliise-moora.

Tolksdorf, Ulrich 1976: Strukturalistische Nahrungsforschung. Versuch eines
generellen Ansatzes. Ethnologia Europaea 9:64-85.

Tolstov, Sergei 1947: Etnograafia ja niiiidisaeg. (Ethnography and the present day).
Eesti Rahva Muuseumi aastaraamat [(XV):11-23.

Treija, Rita 2019: A Folklorist in the Soviet Spotlight. Journal of Ethnology and
Folkloristics 13(2):16-32.

Viiri, Eduard 2001: Pedagoogika ja filoloogia olukord Eestis aastail 1944—1950.
(The situation of pedagogy and philology in Estonia in 1944—-1950). In Eesti
kultuur 1940. aastate teisel poolel. (Estonian culture in the second half of the
1940s). Toimetanud Kaalu Kirme, Maris Kirme. Tallinna Pedagoogikaiilikooli
Toimetised. A19 Humaniora 32:26-36.

Viires, Ants 1970: Etnograafilise mdtte arengu pdhijooni. (The main features of the
development of ethnographic thought). In Leninlik etapp Eesti ajalooteaduses.
Historiograafilisi artikleid. Koostanud ja toimetanud Endel Laul. Tallinn: Eesti
Raamat, pp. 231-251.

Viires, Ants 1991: The Development of Estonian Ethnography during the 20th
Century. Journal of Baltic Studies XXI1(2):123—-132.

Viires, Ants 1993: Etnograafia arengust Eesti NSV péevil. (On the development of



The Estonian Ethnologist Aliise Moora 91

ethnography in the Estonian SSR). In Muunduv rahvakultuur. Etnograafilisi uuri-
musi. (Changing folk culture. Ethnographic Studies). Toimetanud Ants Viires.
Tallinn: Eesti Teaduste Akadeemia, pp. 5-37.

Vunder, Elle 1996: Ethnology at the University of Tartu in Historical Perspective.
In How to Make Ethnologists, ed. Heiki Pardi, Toivo Sikka, Ivi Tammaru. Pro
Ethnologia 4. Publications of Estonian National Museum. Tartu: Estonian
National Museum, pp. 7-30.

Wiegelmann, Giinter 1972: Volkskundliche Studien zum Wandel der Speisen und
Mahlzeiten. In Der Wandel der Nahrungsgewohnheiten unter dem Einfluf3 der
Industrialisierung, ed. Hand Jiirgen Teuteberg & Giinter Wiegelmann. Gottingen:
Vandenhoeck & Ruprecht.

Wolf-Knuts, Ulrika & and Pekka Hakamies 2017: The Intellectual and Social
History of Folkloristics, Ethnology and Anthropology in Finland. In European
Anthropologies, ed. Andrés Barrera-Gonzalez, Monica Heintz & Anna Horolets.
New York: Berghahn Books, pp. 149-168.

! The University of Tartu had begun to admit women as late as 1915, initially only to the Fac-
ulties of Medicine, History, and Philology, and they had been inscribed from 1917.

2 The peace treaty with Soviet Russia was signed in February 1920.

3 In 1920, the number of students at the University of Tartu was approximately 700. In 1920-
1940, approximately a third of the students were women. Still, many of them interrupted their
studies for economic and family reasons (Laidla 2019).

4 The designations of ethnography and folklife studies (rahvateadus; kansatiede in Finnish;
folkslivsforskning in Swedish) were both used in the interwar period; under the Soviet regime,
the only accepted term was ethnography. From the contemporary perspective, we refer to the
discipline as ethnology.

5> These included several women who studied ethnography at the same time: Helmi Reiman-
Neggo, Helmi Kurrik, Ella Koern, and Helmi Uprus.

¢ ERM EA 6:2/139-508

7 She worked temporarily (1927-1928 and 1930-1931) at the Archaeological Museum of the
University of Tartu (ERM Archive, Stock 1, Series 1, Item 69), but stopped working in the
1930s.

§ In total, 1537 women graduated from the University of Tartu in 1919-1939 or 27% of all the
graduates (Lepp 1940:229). Nonetheless, in 1934, such women comprised only 0.3% of the
population of Estonia (Poska-Griinthal 1936:87).

° For details see Viires 1993:7-8.

10Tn 1946-1963 ERM was subordinated to the Academy of Sciences of the Estonian SSR.

' As mentioned above, many Soviet scholars were also accused of conducting anti-Soviet
research and were repressed.

12 The same yearbook included the instructive article by Sergey Tolstov, a leading Soviet eth-
nographer of the period, “Ethnography and the Present Day” (Tolstov 1947).

13 Work diary 1948-1950.

4 Andrei Zhdanov (1896-1948) was the second secretary of the Central Committee of the
Communist Party of the Soviet Union, the leading figure in cultural policy in Stalin’s time.

' The resolution published in August 1946 criticised the apolitical stance and bourgeois men-
tality of these literary journals, primarily the creations of Zoshchenko and Akhmatova pub-
lished in them.
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1o Censorship in academic research was practised at multiple levels, from researchers’ field
diaries, institutional reports, to publishing houses.

17 Collectivisation of farm-based rural life in Estonia began after the war, but became a mass
campaign in 1949 after about 20 thousand people were deported.

18 Country people were forced to join collective farms by threats of violence and repressions.
19 The Baltic researchers who participated in complex expeditions were subjugated to control
by Moscow researchers and had to submit reports to Moscow, but the material was analysed
locally.

20 Work diary 1948—-1950: 1948, 1949.

2! The Candidate of Sciences was equivalent to a PhD, yet, the demands were high, the bu-
reaucratic procedures complicated and therefore the thesis often turned out to be a scholar’s
lifework (Vunder 1996:17). Until the second half of the 1970s ethnologists could obtain the
degree in Estonia, but later, according to the new rules, applicants had to defend their degrees
at the universities in Moscow, St Petersburg, Minsk etc. (Viires 1993:16).

22 This division had earlier been described by Ferdinand Linnus (1895-1942), Gustav Ridnk
(1902-1998) et al. For understandable reasons, Aliise Moora could not refer to their studies.
2 Work diary 1952-1954: Sunday, 8 June 1952.

2 Work diary 1948—-1950: 1949; work diary 1952-1954: 1952, 1954.

» Work diary 1948-1950: 16 March 1949.

26 Oskar Sepre (1900-1968) had been imprisoned for communist activities before World War
II. After the 1940 coup, he was Chairman of the Estonian SSR Planning Committee, later
academician and researcher at the Institute of Economics.

”ERM Archive, Stock 1, Series 1, Item 47, p. 2. Work meeting of the Estonian National
Museum of the Estonian SSR Academy of Sciences on 17 May 1950.

*#Ibid, p. 3.

» 1bid, p. 4.

¥ Ibid, p. 5.

31 bid, p. 6.

32 Work diary 1948-1950: 1949.

3 Peoples of the World: Ethnographic Essays. Peoples of the European Part of the USSR /
Academy. Moscow: Nauka, 1964. - Such long publishing cycles were typical in the Soviet
Union.

3 For example, in spring 1953, she discussed with Hilda Moosberg, Head of the Department
of History at Tartu State University, the syllabus of ethnography — lectures, seminar papers and
organisation of summer fieldwork for students. Work diary, February-March 1953.

3 For the sake of clarity, we will still refer to the museum as ERM.

3¢ Harri Moora was the leader of the sector. There were two ethnographers working there at the
beginning, Aliise Moora and Jelizaveta Richter. The latter also came over from the museum.
37 The number of ethnologists working in the sector of archaeology increased during the years.
A separate sector of ethnography was founded as late as in 1983 (Viires 1993:15).

3 Work diary 1952-1954: 1952-1953.

¥ Work diary 1954-1965: 15 January 1956.

“ Work diary 1957-1958; Work diary 1959-1962.

4 ' Work diary 1957-1958: 1957.

42 To use them, a special written permit had to be applied for, which presumed consent by the
management of the institution and security organs.

4 Work diary 1957-1958: 1958.

# Work diary 1959-1962: 1959.

4 This was obviously possible thanks to Vilkuna’s political reputation — he was a close adviser
of President Urho Kekkonen. For details see: Honko 1981.

4 Work diary 1959-1962: 1960. August Nigol had been killed by Bolsheviks in 1918.

47 Work diary 1962—1964: 1963.
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* Work diary 1962-1964.

4 In the Soviet Union, women could retire at the age of 55, but Aliise Moora continued work-
ing for several decades after retirement.

% A. Moora’s research report for 1968—1973.

5! In the eyes of the Soviet authorities, Aliise Moora was a suspicious person, as her eldest son,
Rein Moora, had fled Estonia during the war, served in the Finnish army, and later lived in
Sweden. The situation was even more complicated as, in the 1950s, the KGB tried to use Harri
Moora to establish contacts with exile Estonian researchers in Sweden, writing letters under his
name (for details, see Salminen 2012:106—107). Harri Moora visited Sweden for the first time
in 1957, and both spouses went to Finland and Sweden in 1967.

52 Research report for 1968-1973.

3 For instance, she could not attend international conferences organised by the Ethnological
Food Research Group, which was established in 1970 following its first symposium in Lund
the same year (see Bringéus 2000).

5 Nils-Arvid Bringéus notes that one of the peculiarities of the ethnological food studies of the
1970s was the focus on different food elements, particularly material objects related to food
culture, as a considerable part of food research was conducted in museums where household
utensils formed a significant part of the collections; and additionally in institutes responsible
for ethnological atlas work (1981:230).

3 Manninen 2005 (1924); Viires 1970; on similar approach in Europe in general, see, e.g., Nic
Craith 2008:9-10.

S ERM Ak 5:2/3, pp. 81-98.

57 Gustav Rénk's letter to Aliise Moora, April 26, 1972, ERM Ak 5:2/3, p. 91.

% Ants Viires defended his Candidate’s thesis in 1955 and became head of the ethnography
sector at the Institute of History; Jiiri Linnus defended his thesis in 1983 but held several lead-
ing positions, including that of research director at ERM from 1956—1986.

% The first woman Professor of Ethnology at the University of Tartu, Elle Vunder, was elected
to this post in 1994.

% For example, Anna Brigitta Rooth (1919-2000) of the University of Uppsala became the
first Swedish woman professor of ethnology as late as in 1973, and it was not simple for her to
prove herself in the company of men (Klein 2013:140).

o1 Aliise Moora’s application to the director of the Institute of History at the Estonian SSR
Academy of Sciences, 19 January 1960.



