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Don’t Hesitate, Worship! (Matt 28:17) 

TORSTEN LÖFSTEDT (LINNAEUS UNIVERSITY, VÄXJÖ/KALMAR) 

In this paper I address two questions of translation which are interrelated: 
the proper translation of proskune/w and dista/zw in Matt 28:17. I 
interact in particular with the contemporary standard Swedish Bible 
Translation, Bibel 2000,1 but the discussion here is relevant to anyone who 
is interested in Matthew’s christology.  

Dista/zw signifies being in two minds about something, being in two 
minds about what to do, and being in two minds about what to think.2 In 
the first case it corresponds to the English “to hesitate,” in the second it 
corresponds “to doubt.” In the present context, I argue, it is more likely 
that the verb means “to hesitate.”3  

In favor of translating it “to doubt” we may compare the resurrection 
narratives of John and Luke.4 Both Gospels tell of people not immediately 
recognizing Jesus. According to John, Mary Magdalene mistakes Jesus for 
a gardener (20:14–15) and Luke gives two examples of people not recog-
nizing Jesus; he tells of two disciples on the way to Damascus who did not 
recognize their fellow traveler as Jesus until he broke bread with them at 
which point “their eyes were opened, and they recognized him” (24:31); 
and Luke also tells that when Jesus later appeared to the disciples, they at 
first thought they were seeing a ghost, whereupon he asked them, “Why 
are you frightened, and why do doubts (dialogismoi/) arise in your 
hearts?” (24:38).5 Both Gospels also tell of witnesses to the resurrection 
not being believed. In John’s Gospel, Thomas, one of the twelve, did not 
                          
1 Bibelkommissionen 1999. The new standard Swedish translation of the NT was first 
published in 1981; the complete Bible was published in 2000. 
2 Danker 2000, 252: “1) to have doubts concerning something; 2) to be uncertain about 
taking a particular course of action.” 
3 So also the New Jerusalem Bible. Ellis 1967, 577: “the eleven worshipped, but some of 
them wavered.” 
4 For such a comparison, see Howe 1975, 174–175, who concludes: “it is … apparent that 
sense perception alone was not adequate to convince the early Christian community that 
Jesus was alive – some saw but doubted.” 
5 Unless otherwise specified, English language Biblical quotations are taken from the 
NRSV. 
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believe the testimony of the other disciples (20:24–29). Luke similarly 
relates that the disciples did not believe the witness of the women (Luke 
24:11).6 In Luke’s Gospel when the disciples encounter the risen Christ 
they don’t know what to think; they don’t recognize him. One may also 
compare Paul’s encounter with Jesus in the form of a blinding light on the 
road to Damascus (Acts 9:3–7); he too did not know at first what it was he 
saw.  

But verses in Matthew’s Gospel should be interpreted primarily in their 
own context. Aside from the possible reference in this verse, Matthew 
does not say anything about people not recognizing the resurrected Jesus.7  
Nor does Matthew say anything about Jesus’ disciples not accepting the 
testimony of others. He does mention the women witnesses, but unlike 
Luke he says nothing about them not being believed.8 While Jesus proves 
his identity to the doubting Thomas (John 20:27) and allows the eyes of 
the disciples to be opened in Luke’s account during the breaking of the 
bread (24:31), he seems not to address the disciples’ doubt in Matthew’s 
account.9 There is nothing inherently unlikely about some of Jesus’ disci-
ples not being certain that the person they saw alive before them was the 
same Jesus who they knew had been killed. But while the NRSV, in 
common with Bibel 2000, Folkbibeln, KJV, RSV, NIV, NASB, and many 
other translations, has it that some of the disciples doubted, that transla-
tion seems theologically motivated. As Hagner notes, in all other contexts 
in Matthew where oi9 de/ is not used in conjunction with oi9 me/n it can be 
taken to refer to the same group as was previously mentioned. In this case, 
it would refer to all eleven disciples (Matt 28:16), not a subset of them, 
nor a larger group of disciples, such as those referred to in 1 Cor 15:6.10 
Yet Matthew probably does not mean that all eleven were doubters; the 

                          
6 So also Hagner 1995, 886. 
7 On the other hand, he mentions that the disciples had once earlier mistaken Jesus for a 
ghost (Matt 14:26). 
8 He does mention the chief priests’ false story, however (Matt 28:12–15). 
9 Ellis 1967, 575. 
10 Hagner 1995, 884, following Grayston 1984, contra Davies and Allison 1997, 681–682, 
and now France 2007, 1111. Hagner notes, “the decision about the sense of the [oi9 de/] 
construction in 28:17 is usually influenced by the problem posed by the idea of all eleven 
‘doubting’.”  
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immediate context suggests that they were not in two minds about whom 
they saw, but about what they should do.11  

What is it that the disciples were to do? In Matt 28:17 NRSV translates 
the verb proskune/w “worship” and I shall argue this is the best transla-
tion in the present context. The verb is derived from kune/w “to kiss” and 
Danker explains that it was “freq[uently] used to designate the custom of 
prostrating oneself before persons and kissing their feet or the hem of their 
garment, the ground, etc.”12 On occasion the verb co-occurs in the Gos-
pels with phrases indicating physical submission such as falling down 
(Matt 4:9; 18:26), falling to one’s knees (Mark 15:19), or grasping some-
one’s feet (Matt 28:9). The verb implies that the subject shows submission 
in some way, a nuance that is at times hard to capture in English or Swed-
ish translations. In the Septuagint the verb proskune/w often has God as 
object and is used to designate an act of worship,13 but it may have other 
objects than a deity,14 and may appropriately be translated “to beseech” in 
some contexts, even in Matthew’s Gospel, for example, in 18:26.15  

While the NRSV translates the verb proskune/w “worship” in Matt 
28:17, the standard Swedish Bible translation (Bibel 2000) renders it in-
stead “hylla” which corresponds more closely to the English “praise” (or 
“honor”), where the element of ritual submission is lacking.16 Earlier 
                          
11 So Parkhurst 1979: “Jesus speaks directly to the doubts about the justifiability of wor-
shipping him, and not to doubts about his appearance.” Hagner (1995, 885): “The doubt 
here amounts to hesitation, indecision, and perhaps uncertainty.”  
12 Danker 2000, 882. 
13 Compare Gen 24:52 where it is said that Abraham’s servant proseku/nhsen e)pi\ th\n gh=n 
kuri/w|. (The NRSV translates the Hebrew text, “he bowed himself to the ground before 
the LORD.”)  See also 2 Chr 7:3; 29:29. 
14 Danker 2000, 882: “to express in attitude or gesture one’s complete dependence on or 
submission to a high authority figure, (fall down and) worship, do obeisance to, prostrate 
oneself before, do reverence to, welcome respectfully …”; Hurtado 2003, 337: “The verb 
designates a reverential posture that one adopts toward a social superior when pleading for 
mercy or seeking a favour.” 
15 “So the slave fell on his knees before him [the king], saying, ‘Have patience with me, 
and I will pay you everything’” (NRSV). 
16 “När de fick se honom där föll de ner och hyllade honom, men några tvivlade.” 
Norstedts stora svensk-engelska ordbok, 394, offers the following equivalents to hylla: 
“Congratulate, pay tribute (homage) to; honour; cheer, applaud; swear allegiance to … .” 
To worship would be tillbe or dyrka. In his commentary on Matt 28:17, Swedish NT 
scholar Fornberg (1999, 485) explains that the disciples “hyllade Jesus som Gud,” honored 
him as God, thus retaining Bibel 2000’s choice of verb, but clarifying that it signifies 
worship here. 
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Swedish translations used in its place the verb “tillbedja,” which has a 
connotation of bestowing religious homage to someone and is roughly 
equivalent to “worship.”17 I suggest that the translators of Bibel 2000 are 
showing exactly that kind of hesitation that Jesus told his disciples not to 
have. The translators have presumably reasoned that there is no way that a 
Jew (which Matthew clearly was) could consider it proper to worship a 
man, even one that had risen from the dead. Indeed, in Matthew’s Gospel 
Jesus himself rebukes Satan by saying that only God is to be worshipped 
(Matt 4:10), quoting the Law of Moses (Deut 6:13).18 For this reason, the 
translators of Bibel 2000 rather consistently avoid using references that 
would equate Jesus with God. In Matthew’s Gospel they time and again 
choose to refer to people doing something other that worshipping Jesus, 
yet when the same verb is used with Satan or God as the object, it is trans-
lated “worship” (e.g., Matt 4:9: “tillbe”). The wise men from the East do 
not worship Jesus, but honor him according to this translation (“hyllade” 
Matt 2:11). The leper who asked Jesus to make him clean fell down before 
him (Matt 8:2),19 as did the leader of the synagogue (Matt 9:18),20 the 
Canaanite woman who asks that Jesus free her daughter from a demon 
(Matt 15:25),21 and the mother of the sons of Zebedee who asked that 
Jesus give her sons the most prestigious positions in the kingdom (Matt 
20:20).22 The two Marys “honor” Jesus when they see him after he has 
risen from the dead (Matt 28:9).23 In John’s Gospel the Swedish transla-
tors have also avoided equating Jesus with God; if Jesus is God, it is with 
a lower case “g” (John 1:18).24 There too the verb proskune/w when used 
with God as the object is translated worship (“tillbe”) (e.g., John 4:20, 21, 
                          
17 Bibeln 1917: “Och när de fingo se honom, tillbådo de honom” (Matt 28:17). Similarly 
Åkesson, Giertz 1981; Hedegård 1966; Folkbibeln 1996. “Tillbe” is defined by Norstedts 
svenska ordbok, 1158: “Ägna religiös vördnad bl.a. genom bön” (To bestow religious 
veneration upon, through prayer inter alia). “Worship” as defined by the Concise Oxford 
Dictionary of Current English, 1243: “To adore as divine, pay religious homage to.” 
18 Matthew (like Luke) uses proskunh/seij in his translation of this passage in Deuteron-
omy, while the Septuagint reads fobhqh/sh| (“fear”).  
19 “föll ner för honom”; cf. NRSV: “knelt before him.” 
20 “föll ner för honom”; cf. NRSV ”knelt before him.” 
21 “föll ner för honom”; cf. NRSV “knelt before him.” 
22 “föll på knä”; cf. NRSV “kneeling before him.” 
23 “de… grep om hans fötter och hyllade honom” (they grasped his feet and honored him). 
24 After the resurrection the editors of Bibel 2000 consider that Jesus was thought to be 
God with a capital G – cf. John 20:28. For Jesus as god in the lower case in John’s pro-
logue, see Dunn 2010, 134–135. (The earliest Greek manuscripts do not yet distinguish 
between upper and lower case, having only capitals.) 
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22, 23, 24; 12:20), but when the same verb is used of action directed to-
ward Jesus an alternate translation is used (John 9:38 “föll ner för honom” 
[fell down before him]). The Swedish Bible Commission seems to assume 
that Paul too cannot be thought to have equated Jesus with God, so if Je-
sus is called “god,” it is in the lower case (Rom 9:5; 2 Thess 1:12; Tit 
2:13).25  

Bo Reicke claims that in Matt 8:2 and 9:18 the verb proskune/w desig-
nates veneration, not worship; he writes, “Even if religious veneration is 
always involved, it is obvious that an isolated act of this kind cannot be 
termed worship.”26 I do not share his confidence that we can readily tell 
where Matthew uses proskune/w to designate veneration and where the 
verb “really means worship.”27 Reicke’s distinction between worship and 
veneration seems anachronistic and theologically motivated and is not 
supported by actual usage of the New Testament authors themselves. 
While the proper translation of some uses of the verb may be controver-
sial, it seems clear that Matthew intends to say that the disciples upon 
seeing Jesus after his resurrection did render him worship, the kind of 
worship that is properly given to God alone, and that they were right to do 
so.28 This explains how the final three verses of the Gospel relate to those 
that precede them. It is precisely because all authority has been given to 
Jesus that it is appropriate to worship him; it is only in this light that the 
command to baptize people “in the name of the Father and of the Son and 
of the Holy Spirit” makes sense. For how else could the name of the Son 
be on the same level as that of God the Father? Along the same lines, Je-
sus’ promise to be with his disciples “always, to the end of the age” (Matt 
28:20) only makes sense if Jesus is somehow divine. In the Old Testament 
context God is said to be present through his Spirit;29 in Matthew’s Gospel 
                          
25 In none of the three verses is it absolutely certain that Paul is actually referring to Jesus 
with the word qeo/j. By placing commas differently in our editions of the NT, the term 
qeo/j can be made to refer to God (the Father) instead (cf. Dunn 2010, 133). That Paul 
considered Jesus Lord but not necessarily God is apparent as he identifies the one God as 
the Father and the one Lord as Jesus Christ (1 Cor 8:6). The author of Ephesians speaks of 
“the God of our Lord Jesus Christ” (Eph 1:17). 
26 Reicke 1959, 195, 208, n. 8. 
27 Reicke 1959, 195. 
28 Cf. Bauckham 2008, 130–131. So also Parkhurst 1979, 179: “I contend … that the justi-
fication of the worship of Jesus was precisely one of the important purposes for Matthew 
as he compiled his gospel.” 
29 Cf. Psalm 139:7; Dunn 2010, 72. 
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the Son acquires the same status; “Jesus himself constitutes that divine 
presence.”30   

But one may counter this by noting that the devil too implied that he 
was in a position to give to Jesus all the kingdoms of the world (Matt 4:8–
9); he thereby makes an implicit claim to all authority on earth – and still 
he was not to be worshipped. How then does Jesus differ in Matthew’s 
view? One difference is that Jesus, after he has been raised from the dead, 
can claim all authority both in heaven and on earth. While one may ask 
how Satan got authority over the earth, and one might suggest that it was 
improperly given to him by a fallen humanity, it is clear that the only one 
who could give Jesus authority in heaven would be the heavenly Father 
himself.31 It is hard to imagine Matthew not intending for his readers to 
note the parallels in setting (on a mountain) and content between Satan’s 
temptation at the beginning of Jesus’ messianic career, and this event, the 
culmination of his career, and it is therefore hard to imagine him not in-
tending for the same verb proskune/w to be interpreted in the same way 
in both places.32 In the first instance worship was inappropriate, in the 
second it was appropriate. Worship of Jesus is appropriate because when 
he has been given “unique divine sovereignty over all things” he is in-
cluded “in the unique divine identity to which alone proskunēsis is due.”33 
These closing verses in Matthew’s Gospel allude to the Son of man pas-
sage in Daniel (7:13–14); although the LXX does not use the verb 
proskune/w, the heavenly Son of man’s earthly authority given him by 
“the Ancient One” is indicated there.34 The Son of man is worthy of wor-
ship because of the position given him by God the Father himself. 

Along the same lines, it is likely that Matthew intends the visit of the 
wise men from the East, inspired by the sight of a star in heaven, to fore-
shadow the time when Christ could say that all authority in heaven and on 
earth had been given to him, and his subsequent command to his disciples 

                          
30 Dunn 2010, 134. Jesus’ promise to be with his disciples echoes the name attributed to 
him in Matt 1:23, quoting Isa 7:14, and its place in a commissioning narrative is in turn 
modeled (inter alia) on the promise of the Lord’s continuing presence with Joshua (Deut 
31:23; Josh 1:9) (Davies and Allison 1997, 680). 
31 Hagner 1995, 886; Hurtado 2003, 331; Bauckham 2008, 180. The likelihood of an allu-
sion to Dan 7:13–14 supports this interpretation. 
32 So also Bauckham (2008, 179) who writes regarding Matt 28:17, “this scene forms a 
kind of antithesis to the temptation of Jesus.” 
33 Bauckham 2008, 180. 
34 Davies and Allison 1997, 682–683. 
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to make disciples of all nations. Matthew probably imagined their inten-
tion as not merely being to praise (“hylla”) the king of the Jews (Matt 2:2, 
11; Bibel 2000), nor even only to “pay homage” to him (Matt 2:2, 11, 
NRSV), but to worship him.35 Herod’s deceitful claim that he too wished 
to find the new born king to “pay him homage” (2:8 NRSV) is a form of 
dramatic irony; Herod is unaware of how appropriate his words were. 
Here too the translation “worship” would not be inappropriate. 

The two verbs we are discussing co-occur in one other context in Mat-
thew. Dista/zw is also used Matt 14:31 where Jesus addresses Peter who 
had tried to walk on the water to Jesus, “You of little faith, why did you 
doubt?” Peter expresses hesitation in face of the strong wind (14:30), 
rather than doubt in Jesus’ identity. After Jesus brings Peter into the boat, 
the wind stills and the disciples “worshipped him, saying, ‘Truly you are 
the Son of God’.” (14:33).36 While it may seem anachronistic for the dis-
ciples to worship Jesus before the resurrection, I think Matthew’s point is 
that it is because the disciples recognized Jesus for who he was, i.e., the 
Son of God, that they worshipped him. In contrast, in Mark’s account the 
disciples were “utterly astounded” (6:51) and seem not to have understood 
the significance of what they saw “for their hearts were hardened” (6:52). 
There is no suggestion there that they worshipped him. I agree with Hur-
tado who writes regarding the use of the verb proskune/w in Matthew’s 
account here as well as in the postresurrection narratives, “In all three 
scenes Jesus’ transcendent status and power are indicated, and it seems 
undeniable that the intended readers were to take the scenes as paradig-
matic anticipations of the reverence for Jesus that they offered in their 
worship gatherings.”37 As Hurtado points out, when Matthew uses the 
term “Son of God” it does not primarily refer to an earthly ruler but has a 
“transcendent connotation.”38 But Hurtado is a little too restrictive in 
translating this verb as “worship.” Bauckham notes that Matthew uses 

                          
35 Here the Swedish translation from 1917 is similar to Bibel 2000: “Vi … hava kommit 
för att giva honom vår hyllning”; so also Giertz; “vi har kommit för att hylla honom.” 
(Åkesson, Hedegård, Levande Bibeln use various forms of the verb “tillbe.” In this context 
tillbedja may seem rather odd, as it may be hard to imagine the magi making requests of 
the baby Jesus.) 
36 Bibel 2000: “föll ner för honom” (fell down before him). In Reicke’s interpretation the 
disciples “showed reverence to him” (1959, 199).  
37 Hurtado 2003, 338. 
38 Hurtado 2003, 339. 
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proskune/w with Jesus as its object ten times, which is much more often 
than Luke (once) and Mark (two uses), and notes that on several occasions 
where Mark uses another verb, Matthew replaces it with proskune/w.39 
Bauckham concludes that while it is only in the final occurrence of this 
verb that its full significance becomes clear, “Matthew does not reserve 
worship of Jesus for the post-Easter situation.”40 Elsewhere he explains,  

Whereas in Mark and Luke the gesture of obeisance to Jesus is probably 
no more than a mark of respect for an honoured teacher, Matthew’s con-
sistent use of the word proskunein, and his emphasis on the point, show 
that he intends a kind of reverence which, paid to any other human being, 
he would have regarded as idolatrous.41 

As Luke reserves the use of proskune/w with Jesus as its object until he 
has just been taken up into heaven (24:52), I doubt it is intended as “no 
more than a mark of respect for an honoured teacher.” 42  Here too Jesus is 
given the worship due God.43 However, Bauckham is right in noting that 
in Mark’s Gospel proskune/w is not a technical term for worship, while in 
Matthew it is. 

There is then good reason to consistently translate proskune/w as wor-
ship in Matthew’s Gospel, even where it seems anachronistic. But if Mat-
thew consistently speaks of people worshipping Jesus, why should he 
portray the disciples as hesitating to worship? Hagner argues that “the 
worship of Jesus is no problem for the evangelist, and he would hardly 
make it one for the disciples,”44 and therefore does not advocate translat-
ing dista/zw as “hesitate.” A simple explanation is that Matthew was 
aware that the worship of Jesus was a problem for many of his fellow 
Jews, the people for whom he is writing.45 Similarly, when Matthew tells 

                          
39 Bauckham 2008, 131. 
40 Bauckham 2008, 179. 
41 Bauckham 2008, 131. Some manuscripts (D, Old Latin) do not include this verbal 
phrase, but they also drop the preceding verse; the majority of the editorial committee for 
the Greek New Testament favored the longer reading (Metzger 1998, 162). 
42 Bauckham 2008, 131. So also Marshall 1978, 910: ”[Luke] appears to have deliberately 
avoided the word until this point, conscious that recognition of the divinity of Jesus by 
men did not precede the resurrection.” 
43 Once again, the Swedish translation is unnecessarily cautious (“hyllade” [honoured] 
Bibel 2000). 
44 Hagner 1995, 885. 
45 This difficulty is referred to time and again in John’s Gospel (e.g., John 10:33).  
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of Peter hesitating to walk to Jesus on the water, he is likely saying more 
about the followers of Jesus in general than about Peter.  

Curiously, when Matthew tells of the soldiers mocking Jesus after his 
trial, he, in contrast with his source (Mark 15:19), does not use the verb 
proskune/w, but gonupeth/santej (Matt 27:29). While the verbs denote 
the same physical action of falling to one’s knees, in Matthew’s account, 
the soldiers do not understand who Jesus really is and they do not actually 
worship him. Similarly Mark (5:6) describes the Gerasene demoniac as 
doing prosku/nhsij before Jesus; Matthew (8:29) drops that verb because 
for him it has become a technical term designating worship, something 
which the demoniac is clearly not doing.46  

It would have made the translator’s job easier if Matthew had used an 
unambiguous term for worship, such as latreu/w, of the homage paid 
Jesus. (That term is used parallel with proskune/w in the account of Jesus’ 
temptation [Matt 4:10] where he quotes Deut 6:13.)  But as Reicke sug-
gests this term was too closely “connected with the Jewish temple” and 
with the sacrificial cult (cf. Rom 12:1).47

 The variety of uses of 
proskune/w also has its advantages; it allows the reader to read the Gos-
pel on two levels, and to find a deeper significance in the actions of its 
characters. The term ku/rioj is equally ambiguous, as it was used as a 
normal honorific equivalent to Sir or Mister (e.g., when used in addressing 
Pilate, Matt 27:63), but it was also used by Greek-speaking Jews as the 
equivalent of the Divine name (e.g., Matt 4:7, 5:33). When a person in the 
gospel narrative addresses Jesus as ku/rioj, the reader is aware of how 
appropriate that term really is (see especially Matt 8:2 and 15:25 where 
this address is used together with the verb proskune/w).48 Apparently, 
while it was not yet a technical term for Mark, by the time Matthew wrote 
his Gospel the term proskune/w has come to be reserved for worship, an 

                          
46 Bauckham 2008, 131. 
47 Reicke 1959, 197. Similarly Danker (2000, 587) defines latreu/w as “serve, in our lit. 
only of the carrying out of religious duties, esp. of a cultic nature, by human beings.” Cf. 
Dunn 2010, 13. See further Dunn 2009, 66: “It is important to note that the absence of a 
sacrificial cult and sacrifice-offering priesthood within first-century Christianity actually 
prevented the practice of worshipping Jesus from becoming an issue for Christians still 
claiming to worship one God.” 
48 In Matt 3:3, following Mark (1:3), the evangelist applies to Jesus the word ku/rioj of the 
Greek translation of Isa 40:3 that corresponds to the tetragrammaton of the Hebrew text 
(cf. Hurtado 2003, 307). 
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action that is properly directed to God, including the Son as God. This 
seems to be the case in other Christian texts roughly contemporary with 
Matthew as well. Thus, according to Acts 10:25–26, Peter refuses the 
prosku/nhsij of Cornelius, explaining that he too is human; once again, 
the translation of Bibel 2000 seems unnecessarily cautious.49 While 
prosku/nhsij is given to God in Revelation (Rev 4:10) and to the Lamb 
(5:14),50 angels (19:10 and 22:8–9),51 demons and idols, the dragon and 
the beast (9:20; 13:4; 14:9, 11) are not to be the object of prosku/nhsij.52  

The notion that it is appropriate to worship Jesus because he shares in 
divine identity developed relatively early, as it is one that Paul shared. 
Even if he doesn’t use the verb proskune/w with Christ as object,53 the so-
called Christ hymn in Philippians expresses the same idea as we found in 
Matthew: “Therefore God also highly exalted him and gave him the name 
that is above every name, so that at the name of Jesus every knee should 
bend, in heaven and on earth and under the earth, and every tongue should 
confess that Jesus Christ is Lord, to the glory of God the Father” (Phil 
2:9–11).54 

 Matthew’s Gospel was written primarily for use in the Christian com-
munity. Matthew’s goal is not strictly historical, but primarily theological. 
While we may find it historically unlikely that people worshipped Jesus 
during his earthly ministry, Matthew wrote after the resurrection for peo-
ple who did worship Jesus and he encourages them to continue doing that. 
Matthew gives many examples of how to approach Jesus. Time and again, 
he relates how people who come to Jesus in faith fall down and worship 
him just as they worship God, be they the magi, the disciples on the lake, 
the leader of the synagogue, the Canaanite woman, the mother of the sons 

                          
49 “Kastade sig vördnadsfullt för hans fötter” (Threw himself with reverence at his feet). 
Contrast NRSV: “On Peter’s arrival Cornelius met him, and falling at his feet, worshiped 
him” (Acts 10:25). 
50 In Rev 5:14 the verb “tillbe” is used even in Bibel 2000 even though the Lamb is one of 
the objects. As was mentioned, the Swedish Bible commission can imagine the risen Christ 
being the object of worship. In addition, “The One seated on the throne” is also an object 
of the verb. 
51 Rev 19:10 “Och jag föll ner för hans fötter för att tillbe honom.” 19:11 “Gud skall du 
tillbe” (Bibel 2000).  
52 But see Rev 3:9, which promises that the angel of the church in Philadelphia will be 
object of prosku/nhsij, suggesting that the author is not completely consistent in his use 
of the term. 
53 Paul uses the verb only in 1 Cor 14:25. 
54 So also Bauckham 2008, 57. 
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of Zebedee, the women at the tomb, or the disciples to whom he gave the 
great commission. It seems to be the case that members of the Swedish 
Bible commission had a hard time imagining Jesus being the object of 
divine worship, but Matthew did not share their hesitation.  
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